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PREFACE

AT

- The Abhisamayo—alaitkire ndme prejfidpdramitopadesa~
.. édsira (abbreviated as Ad) consists of 273 memerial ver-
.ses. The sanskrit text has been printed three times, by
.+ Stcherbatsky and Obermiller ¥, by G. Tueci® and by
*- U, Wogihara ¥, My translation has been made from Wo-
gihara's text, which seemed to require correction in two
places only ¥, although I have on occasions altered his
numbering of the items. The Tibetan translation has
.been invaluable throughout, and I have studied it in the
edition of the Bibliotheca Buddhica.

A translation of the text by itself would be quite unin-
telligible. I have therefore added in brackets the neces-
- sary explanations. They are derived from two sources:

1. The Prajidaparamiti-sitra itself. Here we have -
for our gujdance the recast version of the PeficavimSati-
sahasrika—prajitipdramitd (abbreviated as P), which super-
impogses the Iramework of the 4.4 on the text of the
Sutra, and adds, after each section, the appropriate head-
ing from the AA. Only the first abhisamaya of this
i text has so far been printed ¥, and for the remainder [

7 »E.*’t‘-

o T A A S v g S T A Y

anaeasaTh

1) Bibliotheea Buddhica, 23, Leningrad 1929,

%) In his edition of the Abhisamaydlaikdrafokd, Baroda 1932, GOS
- {abbreviated -T).
3) In his edition of the Abhisamaydlaikirilokd, Tokyo 1932-5 (abire-
i viated ma T4,

% L e at 112, doikebo for ‘falkebo, because Jof I 728, 17; IV, 47 pui-
i jayah for parikshoyel, with A xvii 332.  Vyavosona at 10 26 is a misprint
= for vyssaps,

5 Ed. N. Durr, 1034,

[1]



EDWARD CONZE

have relied on the Cambridge manuscript Add 1628. In
addition I havc genexally worked out the ¢orrespondence
of P with the chapters and pages of the 4shiasdhasrikd
(= A) Y, and with the chapters of the Satsghasrikd (=5)?
“and of the Ashi@deszsdhosriks (= Ady¥.
. % The commentary of Haribhadra, the Abkisa-
mayé&lankéra—dloks Y, which, among other things, pars.
" phrases the entive text of the Abh;samaya!ankéra The-
interpretation of this commentary is, agein, greatly assi-
sted by the analysis which E, Obermiller ¥ has given of
it, and whlch owes a great deal to the Txbetan commen-
tators,
Vimuktisena’s Abhwamayalankaravyakhya is a source
_ of some-importance which I have not been alle to con-
.. sult. The sanskrit manuscript is in the possession of
" Prof. Tucci, and an edition is expected in the near future. }
This vyakhyd or vytti is a commentary on both P and
" AA, side by side, and it is chiefly concerned with showing, |
point by point, the correspondence whick exists between
- the divicione ond verses of 44 and the text of P. The
vorses of AA are wsually explained, and so are difficuls §
words ogourring in the quotations from I
Except for the additions in breckets, my translation §
is in general quite literal. Ounly in two cases have 1 depar-
ted from strict literalness. (1) The verses very often
jndicate a whole sequence of of items by —3di. I have |

) Ed, It Mrras, Caleattn LOUB, Bibliothoca 1nidina.
% EQ. P. Goowaa, Coleotts 1903-13, Billiotkeca Iodica, And the Came- [
bridge munuscripts oAdd 1630, 1627, 1632. 3
4 Tibstan oaly. § volames, ¥
4 For elitions sce notes 2} and 3). 2
8 Analysis of the Adkisomeydlenkdrs. I, 1933, 11, 1936, 1i1, 1945, up ::
w A4 IV, § & :

(2]
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Abhisama)fﬁlal‘(kira

sometimes rendered this as ‘ete.’, but in other cases I
have given in brackets the factors referred to, and riipa—
adi I have translated as ‘the skandhas’. (2) Sometimes
the exigencics of the metre have led to the choice of unn-
sual terms, like khadga regularly for pratyekabuddha,
: drib~marga or drik-patha for dardana-mirga, etc. I have
not regarded it as Ly task to rcproduce these peculmrt-

'tyekahuﬂdhn . and not as °rhinoceros °.

The headings which I have given in front of each sec-
tion do not form part of the text of the Abkisemayidlai-
' kdra. They are supplicd from the revised version of the
& Paficaviméatisihasrika, and in a few cases from Haribha-
dra’s commentary.

ABBREVIATIONS.

j A = Astesiahasriki

i A4 = Abhisamayilankirs

l,. AdAd = Abhisamaydlaikiraloka

i Ad = Aggadatasdhasrika

D H = WocmAra's edition of HARIDUADRA'S AAA

P = Paficavim$atisdhasrikd prajfdpdiramiti abhisamaydlonka-
- rinusarene samfodhig

8 = Sutusihasriki

- T = Tucer’s edition of A4

£3]




EDWARD CONZE

TREATISE ON RE-UNION WITH THE ABSOLUTE

INTRODUCTORY SURVEY.

Introductory Verses. vv. 1-2.

The purpose of my undertaking (in composing the pre-
sent treatise) is to enmable the wise to behold the way to
the knowledge of all modes, demonstrated here (in the Praj-
fiipdramitd) by the Teacher, though others cannot expe-
rience it. And when they have in their memory arranged
the sense of the Sutra, they will be able to make quick
progress in the tenfold practice of the Dharma.

CE UG iy

General Survey. vv. 3-17.
The perfection of wisdom has been proclaimed by way
of eight topics
L The knowledge of all modes,
IT. The knowledge of the paths,
ITI.  All-knowledge,
-IV.  The full understanding of all modes,
V. (The full undexstanding) which has reached
the summit. \
VL. The full understanding which is gradual,
VII. The single-instantancous full understanding, |
VIHI. The Dharma-body.
These are the eight. i
I. The Sage’s knowledge of all modes:
1. The production of the thought of enlightenment. |
2. Instructions.
3. The four Aids to Penetration.
4. The foundation (or source) of the progress, which -
in its own-being is the Dharma-element. *

[4]
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Abhisamayflankfiva

3. The objective sapporte.
6, The program.
1. The work of (putting on} the armoeur.
8. The (work of) setting out.
9. The cquipment,
14. The going forth.
IT. The knowledge of the paths, which belongs to the discez-
ning Beodhisativas:
1. (A preamble} beginning with the eclipsing {of the
Gods), etc.
' 2. The path of the Disciples.
3. The path of the Pratyekabuddhaes.
4. The {Bodhisativa’s) path of vision, of great ad-
vzmtage, by qualities belonging to this and the other world.
{5.-14.) The {Bodhisattva’s) Path of development, ie.
5 What it does,
¢. Resolute Faith,
7. Praise, eulogy, and glorification,
8.-9. The two supreme attemtions of
8. Furning Ower, and
9. Rejoieing.
10. Consummation.
11. Absclute Purity.
" IIL. AB-knowledge is considered {as Tolowe):
1. From wisdom ne stand in becoming,
2. from pity no stand in quietude;
3. through lack of (skili i) means distance [from
the mother of 1he Tathagotas),
4. through (skill in} means ne distance ({roma it),
5. The points 1o be shunned,
6. their antidotes,
7. The endeavours,

[53
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EDWARD CONZIE

8. their sameness.
9. The path of vision of the Disciples, etc.
IV. The full understanding of all modes:
1. Aspects, with
. Endeavours, and
Qualities.
Faults
Marks
. Aids 10 emancipation
. (Aids to) penetration
. The host of :rreverstble (Bodhisattvas) who are
still learning.
9. The sameness of becoming and quietude
10. The utmost purity of the field
11. Skill in means.
V. The full understanding at its summit:
1. The characteristic
2. Its growth

© AW WY

3. Firm position .
4, Complete stabilisation, ¥
(5.-6.) Of the fourfold discrimination the fourfold &
antidote, respectively 7
5. on the path of vision,
6. atd that of development.
7. The unimpeded coneentration
8. The errors.
VI. The gradual full understanding
is thirteen-fold.
VII. The single-instantaneous full understanding
is fourfold by way of mark.
VIIL. (The Dharmabedy):
1. The Substantial body

[6]




Abhisamayilaakars

3. The enjoymeni-body,

4. The apparitional body,

“80 it has been proctaimed fourfold.

Ad
I 1
. 2
. p
4
5
4
’ 1
a
9
10
mn o1
: 2
3
4
: H
b &
1
a
£
v
1n
ut 1
2
3
4
5
6
1
1
9
I
2

r

17,28

37,14
119,11
160,15
164,13
1694
16,7
80,1
i8s.20
23,11~
209,%

£, 2008
H1s
2060
ZI5
anab
232a
248a
2544
2678
270a
213

283a

263b

1850
bl
2900

2%%a
o0lb

il

4

3,17

4,15

511
17,3
18,6
18,10
20,%
20,11
20,13
24,5

13
34
3%
43
54
5.5
1oz
135
13l
170
16,7

19¥,18
189
189
14
199
190
193
198
281

04
tog

£7]

i
vii
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X‘V
xiv
aiv
wvi
=vidi
xvii
w¥ii
ELY
wxlw
Riv
LXWE

xxvil
XEvii
AXViL
=xvil
*Fvil
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wxwiiy
xxviid
xxwhi

Exix
XXM

2, The Dharma-body, (5} with its activity.

5

55,17
18,7
06,7

12409

1257,15
1263,9
1302, 2¢
131319
1342,16
1530+

I 1-l44
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34
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Abhisamayidlankira

1. THE KNOWLEDGE OF ALL MODES

' 1, 1. The varieties of the thought of enlightenment. vv. 18-20.
The thought of enlightenment is the desire for supreme
‘_-'&nlightemncnt in pursuit of the welfare of others. It is
expounded Driefly and in detail, in harmony with the
Sutras.
It is 22-fold, since it may be like
1. the earth, 2. gold, 3. the moon, 4. fire, 5. a treasury,
6. a jewel mine, 7. the ocean. 8. the thunderbolt, 9. a
. mountain, 10. a remedy,
I 11. a teacher, 12. the wishing jewel, 13, the sun, 14, a
' song, 15. a king.
2 16. a storehouse of jewelry, 17. a great road, 18. a coach
* (drawn by two horses), 19. a fountain, 20. a pleasant sound,
21. a river, and 22. a rain-cloud.

The Nidana-chapter, P 4-17, § 4-55, is omitted in this analysis,
; P then continues:
I, 1, la. The thought of enlightenment, connccted with the
desire for full enlightenment, in general. P 17-18,
5i 55
I, 1, 1b. The thought of enlightemment, connected with the
) desire for full enlightenment, in detail. P 18, 5 i 55.
- I, 1, le. The thought of enlightenment, which has the wel-
fare of others for its object, in genexal. P 18, S -
~ I, 1, 1d. The thought .of enlightenment which has the welfare
b of others for its object, in detail. P 18-12, S -,
I, 1, 1e. The 22 varictics of the thought of enlightenment.
P 19 sq. S 56 sq.

[91
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EDWARD CONZE

These 22 vatietiea are superimposed on the text of the Sutes
not without some violenee. They are alse found in Asanga's
Maskaydnasatrileakdra IV 15-20, pp. 16-17, whick refers to the
Akshayamatisfitra as the source, Each variety is based on the
predominance of some virtue, beginning with determination and
earnest intention, and ending with the Dharme-body.

no. P S5 mnoe, F 8 . mo.. P 5

1 19— ¢ 22 68 17 29 93
2 019 — 16 22 6% 18 29 94
3 19 56 11 22 69 19 31 0
4 21 66 12 2 10 20 31 102
§F 21 68 13 23 T2 21 32 104
6 22 68 14 24 78.8% 0107 22 32 110
T 22 68 15 27 8l-82

-8 23 68 16 28 8290 .

A I, 2. Imstructions. vv. 21-22.
The instructions are tenfold, aend concern: .

1. the progress, _ ’ g

2, the {four holy} fruths,

3. the three jewels, i.e. the Buddha, (the Dharma.
and the Samgha; see vv, 23-24)

: 4, the absence of attachment,

5. {persistent) indefatigability,

- 6. full acceptance of the (mahayanistiz) path,

T. the five organs of vision (i.z. the fleshly eye, the
heavenly eye, the wisdom eye, the dharma-eye, the Bud-
dha-eye),

8. the virtues of the six auperknouledges, |

9. the path of vision, and

10. the path of development.

\
I 21 P3T §1187 _ |
I, 2, 2. P 43,14 S 136,5 ' : ;

(10]



Abhisamayidalankiara

I, 2, 3. a) The Buddha. P47,9. 5141, 14. &) The Dharma.
. P 51,10. S 181,19, ¢) The Samgha. P 060,4. S
266,10.
J1, 2, 4. P73, S2Bl5.-1,2, 5. P175. §52835.-1,2, 6.
_ P %64. S 2862,
L2, 1. P11. S29,
2, 8. P 83,7.91. S 301,11-308,20
t (Interlude. P 91.98. § 308-324)
I,2 9. P 936. § ii 324,1. Divided into 16 moments, i.e.

no. P S no. B S

98,6  324,1 9 107,10 381,20
1 09,5 3251 10 12 .2
2 99,16 ,10 11 108,1  382,9
3 102,5 3356 12 109,16, 3995
4 1051 371,20 13 113,8 455,13
5 J2 378,17 4 1151 4708
6 ,16 21 15 Wb 9
7 106,8  380,2 16 .8 .21
8 107,06 381,16 y

‘1, 2, 10. P 11510. S 470,22,

1, 2, 3c. The Samgha. vv. 23-24.
There are twenty (varieties of saints):

1. Those with dull (faculties),

2. those with keen faculties,

3. those who have attained faith,

4. those who have attained correct views,

5. those (who are reborn successively} in the families
(of men),
i3 6. those (who are reborn successively) in the families
2 (of gods), :
7. those with one single interval {of rchirth among
% the gods),

[11]
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8, those who {attain} Nirvana in an intermediate

_ state, °

9, those whe attain Nixvana as soon as they have
been reborn (in the ephere of pure form),

10. with (great} effort,

11. without effort,

12. thosc whe have gome to the Akanishtha gods (1o

win Nirvana there),

13.-15. (who again are of} three (kinds), i.e.

13. those whe move along by leaps, (jumping straight
from the lowest heaven of the form world to the highest,
ie. the Akanishtha heaven), '

{(14. the Half-precipitant, who jumps from the low.
est te the highest heaven of form in two leaps,

15, those who, on their way through the heavens
of form, have deceased in all stations),

16. those who hawve gone up to the highest sphere
of phenomenal existence,

17. those who have forsaken the greed for {the world
of) form, )

18. those who are appeased in this very life,

19, those who have witnessed (cessation) with their
body, .
20, the Pratyekabuddha,

- P 60, The eight-lowest Bodhisattva {= Streamwinoer).
. 5 266
1. 60. The Bedhiesttva-faitlhfellower. 5 267

z, 61. The Bodhisettva as dharma-follower. 5. %68
3. 61. The czndidate te the second and thixd frait
who is intent on faith. 5 267
4. 62. The candidate etc. wha hes attained correct
views, 5 268

[12]
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- 62. The Once-returner - S 270 9

- 63, The Never-returner. 5 2714-15

5 P 64, 5§ 206B,16. 6. P 64 S5 2696-270,9. 1. P 05.
S 274,20. 8. P65 5 271,20. 9. Pée6. S 272,10, 10. P 66
ef. § 275,6-17. 11. P 66. S 272,65 ,15. 12, P 67. e § 275,
17, 13. P67. S -. 4. P6B. 8 -~ 15 PGB. S 276,15
16..P69. 5 - 17. P69, S -~ 18 P 69. 5 279,10-280.20.
19. P T0. 5 272,18-273, 18.

- 71, The candidate to Arhatship. § 280,20,

20. . S -

SR e R

; - 71. The fruits whick can be obtained on the path
o of the Disciple and Pratyekabuddha. S 273,18,
22 - 71. The establishment of others in the dharma one
=] does not oneself attain. S 274,

v - 71. Elucidation of the community of irreversible
Bodhisattvas, S 274,281,

; I, 3. The four Aids to Penetration. vv. 25-36.

{vv. 25-26) The distinctive superiority of the Bodhi-
. sattva and the Protector (the Buddha) over the Disciples
. and Pratyekabuddhas with regard to the degrees of
" Heat, (Summits, Patience, and Highest mundane dhar-
mas), distinguished as weak, medium and strong, results
from
A, their objects (vv. 27-33),
B. their aspects (vv. 27-33),
: C. their causality (which leads te the attainment of
. understanding in all the three vehicles), (v. 27)
: D. the assistance (v. 36),
E. the connection which, taken in duc order, they
have with the four kinds of false discrimination (vv. 34-
35).
(vv. 27-33). The Aids to penetration, weak, medium
i, and strong;

[13]
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(1. Heat)

_ a) Weak; I 3a-¢). The object here are (the 16 modes
£y of) impermanent, etc., which act as the substratum of the
R (four) truths, The special aspect (from which the Bodhi-
sattva considers these 16 modes) lies in that he refrains
from settling down (in the conviction that the modes refer |
to separate dharmas which actually exist), etc. The
cause (here and throughout) is the winning of all the three
‘wehicles.

b) Medium; I 3f). (The chject here is] (the absence,
in true reality) of the rise and fall of the skandhas. (The
aspect is) the absence of aneither discontinuous or con-
tinnous existent, !

¢} Strong; I 3g). (The object iz the fact that the
truths, seen as impermanent, etc., are mere) nominal con-
cepts. (The aspect lses in that) they cannot be expressed
in words.

(2. Summits)

_ a) Weak; I 3h). (The object here is) not to take

one’s stand on the skandhas, and the absence of own-

" being in them as a result of their having such an existence

(which is empty of own-being). (The aspect lies in that

on¢ notes) a common state of own-being for both (the

skandhas, and the emptiness of all dharmas), and there-
fore does mot take one’s stand on impermanent, ete,

b) Medium; I 3i). (The object is) the fact of their
emptiness as the result of such an own-being, and a com-
mon state of own-being to them both (i.e. to the dharmas
and their emptiness). (The aspect is) the non-appro-
priation of dharmas. ;

[14]
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¢) Strong; I 3%). (The object is) that, in consequence
. of that, one does not look about for signs. (The aspect
i i) .the investizgation by wisdom in the ahsence of the
apprehension of anything,

+ - (3. Patience)
i a) Weak: I 31). (The object herc is) the absence of
own-hemg in the skandhas; (the aspect lies in) that they
" have non-existence for own- being.

© b)) Medium; I 3m). (The object here is) the absence,
7 in them, of birth and of going forth (from it); (the aspeet
l.ie.s in) the {perfect) purity (of body, speech, and mind).
Ye) Strong, I 3n), (The object here is) the absence
of (the) signs (of all special and universal marks) in them
{i.e. in all dharmas); (the aspect lies in that) no act of per-
eeiving (separate dharmas takes place), because the signs
are not sustained by them, and one has no belief in them.

(4. Highest mundane dharmas)

a) Weak; I 30). (The object here are the skandhas
of the Bodhisattva which are merged into) the medita-
tive trance (which contemplates the non-genesis of the
own- -being of all dharmas). (The aspect lies in) its acti-

{whlch carries the Bodhmattva soon to enlighten-
m.ent.}

b} Medium; I 3p). (The object here are the skandhas
-~ of the Bodhisattva insofar as they are the canse of) his
. prediction (to Buddhbahood). (The aspect is) the extine-
- tion of conceit (since he remains unaware of being in
' trance),
¢) Strong; I 3q). (The object here is) the common
' state of own-being of the three (i.c. of the meditative trance,

[15]
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the Bodhisattva and perfect wisdom). (The aspect is) the
non-discrimination of the meditative trance (since all
dharmas have ceased to exist for him),
(E. The four kinds of false discrimination) (vv. 34-33).
There are two kinds of imputation of an object, the one
(I, 3s, corresponding to Heat) concerns (all) objective enti-
ties, the other (I 3¢, corresponding to Summits) the anti-
dotes (to unwholesome states). Each one is ninefold.
The first (I 3s) is divided under the headings of 1. delu-
sion (2. the skandhas, form, ete; 3. settling down in name
and form; 4. attachment to the two extremes; 5. the non-
cognition of defilement and purification; 6. the non-esta-
blishment in the holy path; 7. the basis; 8. the self, etc.;
9. purity in relation to production, etc.). The second [
(I 3¢) (is divided) under the headings of 1. heap, {2. sense~ £
fields, 3. the elements, 4. co-production, 5. emptiness,
6. the perfections, 7. the path of vision, 8. the path of
development, 9. the path of the adepts).
The (imputation) of the subject is considered in two
- ways, (I 3u, corresponding to Patience) as referring to [
(the subject) as a substantial entity, and (I 3», correspon-
ding to Highest mundane dharmas) (as referring to the
subject as) to a conceptual (or nominal) entity. The first
(I 3u) concerns 1. (the idea of a) self as an independent
reality, (2. the self*as a unit, 3. the self as a cause, 4. the
self as a spectator, etc.; the self as the receptacle 5. of %
the defilements, 6. of dispassion, 7. of the path of vision, :‘
8. of the path of development, 9. the self as the founda-
tion of the state of one who has attained his final goal). o
The second (I 3v) is based on 1. (the concept, or the nomi- [
nal reality, of) the skandhas, (2. the sense-fields, 3. the
elements, 4. conditioned co-production, 5. purification, [

[16)
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6. the path of vision, 7. the path of devetopment, 8. the
- distinetive path, 9, the path of the adepis).
- (D, Agsistance) {v. 36}
" (Three things) at all times give assistance:
1. {T 3w) the abzence of despondency, ete., in thought,
2. (I 3z} (the good [riend} who demonsirates the
state of abscnce of own-being, ctey
3. {I 3x) the renunciation of states hostile to that.

I 3a. Weak Heat with regard to the Trath of 1H.
P 119,11, S #i 486,7.
I 3. Weak Heat... Truthk of Origination. P 11919.
5 108.7.
T 3. Weak Heast... Trath of Stepping. P 1204,
5 468,13, .
T 3d. Weak Heat... Trutkof the Path. P 1215 5 400,4.
I 3¢. The distinctive causality for all degrees P 123,46,
§ 503,3.
I3f P 12304 Siv 504 -3z P 12622, S 54922
T3 P1283 S5533 -13. P13349. S 61319
© 13k P 13514, S 641,22, - ¥ 3% P 13613, 5 6521L
I3m. P 13719 S 6754. - I3n. P 13818, 5 v 083,
o Ede. P 1411 S 825,7. -1 3p. P 144,13, 3 3361,
- 3¢, P 433 5 836,11
I 3r. The connection with the discriminatioes in general.
P 14520. 58373
I13. Pl4621. S584214.~13r PIa004 S- -] 3u
P 1503, 8§ -
E3v. P 15017. 5 vi 886.
I e Skill jn means, the frst assistance. P 154,15,
S 910.9.
I 3x. The good friend, the sceond assistanee. P 150,3.
§ 9L
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I, 4. The Lineage. vv. 37-39.

The lineage (or the subjective source, or substratum,
of the activities of a Bodhisattva and of the properties
of a Buddha) is so called as the source {of 13 factors,i.e.) of

1.-6.. the six dharmas conducive to spiritual achieve-
ment, (i.e. the four Aids to Penetration, the path of vision,’
the path of development),

7. (the production of) the antidotes,

8. the forsaking (of detrimental states),

9. the state of being able to overlook the difference
between thosc two (i.e. between antidotes and harmful
states), . : ”

10. wisdom, together with pity,

11. (the virtues of a Bodhisattva) which are not shared
with the Disciples,

"12. the successive actions for the welfare of others,

13. the action of the cognition which works without
any effort (for the weal of beings).

A distinetion between the various lineages is not tena-
ble, because the Dharma-element (or the Absolute) is
undifferentiated. But it is because of the difference bet- }
ween the dharmas that are founded on it that their distin-
tion is proclaimed.

P 160,15-164,19. § vii 1209-1257,14.

1, 5. The objective supports. vv. 40-41. :
The objective supports (of a Bodhisattva’s activity) are !
all-dharmas. They again are reckoned as g
A) wholesome, (B. unwholesome, C. indeterminate);
(the wholesome are subdivided into):

[18]
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1. those belonging to the worldly path, 2. the supra-
mundane. (The first are) dharmas with, (the second are)
- dharmas without outflows.

(The dharmas without outflows are again subdivided
t‘: into) (2a) conditioned and (2b) unconditioned (dharmas),
5

3

;_l_-'. and (into 2¢) dharmas shared also with the Disciples, and
(2:1} (dharmas) which are special to the Sage.

; I5 P 16413.169. S 1257,15-1263.

5 u) The object in general. 3) Werldly wholesome dbarmas,
- €) Worldly unwholesome dbarmns.

d) Indeterminate dharmas, e) Worldly wholesome dhormas.
f) Supramundane dbarmas. g) Dharmas with cutflows,

* . h) Dharmas without outflows. i) Conditioned dharmas.
k} Unconditioned dbarmas. I) Common dharmas.

m) Uncommon dharmas, n) The objective supports of pro-
2 gress.

=1, 6. The program. v. 42.

-~ The program of the Sel{-Existent should be krnown by
- three kinds of greatness, i.c.
*1. the aspiration to raise all beings to the highest pos-
g -.s_ible state,
2. the forsaking (of all false views),
© 3. the achicvement (of the thought of all-knowledge
which is quite pure and transcendant).

16, 1. P1694. & vii 1263,9. 4 i 18,10,

I6 2 P172.6 5§ 12703 A 18,14 '
16,3 P 1?2,22:. S 1278,10. A i 19.6,

(I, 7-10. The Progress).
1, 1. Putting on the armour. v. 43.

“The progress (which consists in putting on the) armour
is experienced in six times six ways, when the six (per-

[19]
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fections), giving, ete. are combined with each other one
by one.

i. e. The pexfection of giving of a Bodhisattva who practises
the perfection of giving; the perfection of morality of a Bodhi-
sattva who practices the perfection of giving; etc, for 36 possible
combinations.

I 7a) The first sextad connected with the perfection of giving
b) The d sextad ted with the perfection of morality.
¢} The third sextad connected with the perfection of patience.
d} The fourth sextad connected with the perfection of vigour.
@) The fifth sextad connected with the perfection of meditation.
f) The sixth sextad connccted with the perfection of wisdom.
g) The perfection of wisdom developing into skill in means
h) The armour of the skill in means of a Bodhisattva, who

courses in the perfection of wisdem.

i) The résumé of the sextad of the armour,

I 7a. P 176,7. S vii 1302,20. - I 7b. P 177,6. S 1304,6.
I7. P177,18. 5 1305,14. - I 7d. P 178,7 5 1306,18.
I 7e. P 178,14. S 1308,3. - I 7f P 17822, S 1309,12.
I7. P1798. S5 131L3. -1 Ths P 179,12, § 13118,
I3 P 179,15 S 131,13, :

¢

I, 8. Setting out. vv. 44-45.

The progress in setting out, which consists in ascend-
_ing on the great vehicle should be known with reference to

1. the (entering on and emerging from the four) trances
and the (four) formless (attainments),

2. (the six perfections of) giving, (morality, patience,
vigour, meditation and wisdom),

3. the path (as defined by the wholesome practices),

4. (the four Uplimited, i.e.) friendliness, (compassion,
sympathetic joy, and evenmindedness),

5. the ahsence of devotion to a basis (which marks his
cognitions),

[20]
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6. the threefold purity (by which onc does net
apprehend the object of cach perfection, nor its subjeet,
nor the perfection itself),

7. the program,

B. the six superknowledges,

9. the principle of the knowledge of all modes.

. E8l, PI80,L S vii 131,19
23 .18 132412
3 181,13 1325,20
S 1 L8 1326,17
- » 143,1 1328,1
T a8 1329,26
S | 84,5 1351,1
8 ,20 1346,1
2 185,10 »11

- 1, 9. The equipment. vv. $6-47.

.. Oune should know that the progeessive steps in the pro-
' press in equipment are as folfows:

' L. {compassionate) sympathy,

_ 2.-7, the sextad of giving (and the other five per
* feetions), '

8. quistude,

9. topether with insight,

18 the path whish couples the two (i.e. insight and
¢ quietude),

i Ii. the skill in means,

12. cognition {of the 20 kinds of empiiness),

: 13, merit (which results in 112 kinds of meditative
" trance),

14, the path (which comsists of 21 practices),

13. the (43} dharanis,

f2t]
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16. the ten stages (see vv. 48-70),
17. the antidotes (see v. 71).

I 91 compassion P 185,20, S vii 1342,16 1
2 perfection of giving P 187,1. S 13534 :

3 perfection of morality P 187,21 § 1355,13 4
4 perfection of patience P 188,8. § 1357.11 £
5 perfection of vigour P 189,1. 5 1358,7 i
6 perfection of meditation P 189,10. S 1359.5 4
7 perfection of wisdom, P 189,23. S 1360,3 3
I98 P 190,5. 51361 A

9 191,1 1374,19

10 192,12 1390,14 (Form, etc. is nelther bound nor
11 194,3 ' 1405,7 L freed).
12 195,10 1407 v i
13 198,11. S 1412, wviii 1414
14 203,22 ix 1427

15 2128 1450,16 - :

; (16 2146  x 1484 - - i
. 1 22520 1473,19 ;
I, 9,16. The ten stages. vv. 48-T0. . 4&‘;

1. (The Bodhisattva) seizes the first stage by means of [

ten preparations: ) g

1. (he forms the) resolute intention (to win the know- §
ledge of all modes); ;

2. he supplies (all beings) with beneficial things;

3. (he forms) an even attitude of mind towards (all)
beings;

4. (he practises) renunciation (by giving to all beings
without discrimination);

5. he tends the (good) friends (or preceptors);

6. he searches for objective support from the true
Dharma;

AT e s
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7. always {1:1 all his births) his mind is bent on leav.
ing home;

8. he longs for the hody of a Buddha;

9. he demonstrates the Dharma (to beings);

10. ke is truthful in his speech. That is the tenth.

Orne should kaow that these are cffective as prepara-

tions when one does not assume a basis with referemee
to the own-being (of these activities or their objects).

2. The second stage is marked by eight preparations):
1. (the perfect purity of) morality,
2. gratitude (and thankfulmess for all the kindly

. actions he has ever experienced),

3. (the firre grounding in the power of) paticuce,
4. (the cultivation of} rejoicing, ' _ _
5. (the manifestation of the) great compassion,
6. (an attitude of) respect {for onc’s instructors),
7. reverence for the ipstroetors,
8. the vigorous pursuit of (the perfections}, giving, eic.

3. On the third stege one stands in Ave dharmas, and
the absence of conceit iz the essential factor in cach case.
{The five dharmaz are):

1. an insatisble desire to learn,

2. the disinterested gift of dharma (without expert-
ing any reward),

3. the thoreugh puuﬁ.catlon of the Buddha-ficld (10
- which one dedicates all the merit one bas acquired),

4. the indefatigability (with whichk one keeps on

doing good fo others} in the samsaric world,
5. & sense of shame and a dread of blame. -

(23]
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4. (On the fourth stage one should stand in ten dhar-

mas, and not abandon them. They are):

L. living in a forest,

2. fewness of wishes,

3. contentment,

4. the cultivation of the austere penance of the ascetic
practices,

5. the nun—&ba.ndonment of moral training,

6. the loathing of sensuous qualities,

7. disgust (for the whole of the phenomenal world),

8. the complete remunciation of all that is his,

9. (an) uncowed (attitude of mind),

10. a disregard (for all things).

i

5. On the fifth stage he accomphshes the ten (requisites)
by avoiding:
' 1, intimacy (with houscholders, and with monks and
* puns),
2. jealousy about the families (of the faithful),
3. (all) places where one meets society,
4. exaltation of self and deprecation of others,
5. the ten paths of unwholesome action,
6. conceit,
7. arrogance,
8. perverted views,
9. doubt,
10. consent to the defilements.

6. He gains the sixth stage when
64. he fulfills (6 dharmas, i.e. the perfections of)
1. giving,
[24]
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2. morality,

3 3. patience,

: . vigour,

. meditation,
. wisdom;

[N RN

6B. aed when be gives up (another six dharmas, i.e):
7. (he avoids all} longing for {the mexntal ontleok of)

*  the Disciples.

: 8. (he avoids ail} longing for {the mental ontlook of}

. the Pratyckabuddhas;

' 9, (he aveids all) inclination to worry;

10. he remainz uncowed when he meets with a beggar,

¥ 11. doss not become sad when be has renounced eve-

¢ rything (he had),

H 12. does mot reject those who ask him {or something,

" although ke {himsel{) is poor.

74, He has arrived at the seveath stage when he bas
- removed twenty blemishes. They are:
; L. the seizing on a self,
2. (the seizing on} e being,
3, (the seizing om} a soui,
4. {the seizing on) a persen, -
3. (the seizing on) annihilationist viewe,
6. (the seizing on) eternalist views,
T {the production of the notion of) a sign,
8. (the formation of the view of) a cause,
S, (settling down in) the (Ave} skandhas,
10, {settling down in} the (18) elements,
11. {seitling down in} the (12} scnse-fields,

[25)

|f- _



EDWARD CONZE

12. establishing eneself in what belongs to the triple
world,
13, attachement (to the triple world),
14. hanging on, in one’s mind (to the triple world),
15.-17. settling down in views on the triple jewel,
18. (settling down in views on) morality,
, 19. contentions about emptiness,
' 20. (raising an) obstruction to that (i.e. to empti-

ness).
4 _ 7 B. In addition there is (another) set of tw':-nty (dhar-
i mas which should be fulfilled on the seventh stage. They
are):

3 1.-3. the cognition of the th.ree doors to de.livera)‘:ce
i (ie. of 1. emptiness, 2. the signless, 3. the wishless).
[ -4, the threefold purity,

5. (the great) compassion,

6. the absence of conceit (which is the fulSllment of
friendliness),

7. the knowledge of the sameness of (all) dharmas,

.8, (the penetration to} the one single principle (of
all dharmas),

9. the cognition of non-production,

10. the patient acceptance of non-production,

11, (the habitual -absence of all notions of duality
which sees only) one single flow of dharmas,

12, the uprooting of (all) thought-construction,

13, the turning away from perception and (false)
views,

14. (the turning away from the) defilements,

15. the pacification (through) quietude (together
with) skill in insight,

[26]
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16. a mind completely tamed,

17. a cognition which is nowhere obstructed,

18, (one sces) nowhere a ground for attachment (or
affection),
; 19. (one acquires a personality) which impactially
goed to any (Buddha-)field one wishes to go to,

20. and which everywhere exhibits its own body
(as in the circle of the assembly).

"+ 8. (For the eighth stage) eight deeds are taught:
(4) 1. the cognition of the minds of all beings,
2. the playing with the auperk.nowledgcﬂ,

+ 3. the creation of a lovely Buddha-ficld,
= 4. the tending (and honouring) of the Buddhas, and
" the contemplation of the Buddha(-body as it really is).
I (B) 5. the cognition of the (higher and lower) faculties
. (of others), .
6. the purification of the Buddha-field {(by purifying
 the thoughts of all being), :

. 7. the (perpetual) abiding in (the concentration on
everything) as an illusion,

! 8. the grasping at a (new) becoming (or personality)
< at will,

: 9. (On the ninth stage twelve dharmas should be ful-
y . filled. They are):
F:',- 1. Resolves which are infinite (and always successful),

2. the knowledge of the speech of the gods (and of
- all other beings),
? 3. ready speech (or imspiration, which is inexhau-

- stible) like a river,
4. the supreme descent into the womb,

(2]
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5. the accomplishment of (being Lo in a good)
family,

6. {the accomplishment of) birth (in a Kshatriya or
Brahmin family),

7. (the accomplishment of being born in) the clap
{from which all the Buddhas of the past have come),

8. (the accomplishment of} & retinue (of Bodhisatt-
vas),

9, (the accomplishment of) the manner of birth (so
that, even when just born, the Bodhisattva irradistes &l
world eystems with his gplendour, and shakes them all
in six ways),

1¢. (the wccomplishment of] leaving home {together
with many other heings), !

- 1L the accomplishment of {the miraculous harmony)
of the Bodhitree,

12. the fulfillment of {all) the qualities.

10. (The tenth stage)

When hé has passed heyond the nine stages, that cogni-
tion by whick he is csiablished on the Buddhe-stege, -
should be known as the tenth stage of a Bodhisattva.

I, 9.17. The equipment with aniidotes. v. Tl.

The antidotes should be known as eightfold, with refe-
rence to the path of vision and to the path of repeated
meditational practice, and (they serve) the purpose of
appeasing the eight discriminations of object and subject-

1917  The equipment with smtidates.
1 9,17a. Aatidote to the first disceimination of the ebject on -
the path of wisiom. P 225,20, S5 x 1473,19.
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I 9,176. Antidotes to the second. .. object... P 227,4. S1480.12.
. 10,17c. Antidote to the fivst... subject... P237.21. S1487,21,
1 917d. Antidete to the sccond... subject... P 2288,
S 1489,18.

I 917¢. Antidote to the first discrimination of the object on
: the path development. P 228,19. § 14913

- "I 9,17 Antidote to the second.. . object... P229,13. S1508.16.
I 9,17g. Antidote to the first... sul}jt‘.et.‘ . P 230,14, S 1517.10.
< I 9,17k Antidote to the second... subject... P 230,19,
: § 1518,1.

- 1, 10. Going-forth, vv. 72-T3.
' The progress (which consists) in going-forth is cight-
fold, and should be known with reference to:

1. the program (or ultimate goal),

2, the sameness (of all the elements involved in the
process of going-forth to emancipation),

3. (the activity for) the weal of beings (which pro-
 duces the merit without which the intuition of the ulti-
. mate transcendent identity of everything is impossible),
i 4, the absence of (the necessity for} exertion (in
| one's activity),

5. the going-forth which is free from (any attach-
ment to) the extremes (of eternalism and annihilation, of

Nirvana and the samsaric world), i
' 6. the going-forth which has the mark of (leading to)
the attainment (of the achievements open to all the three
- vehicles),
7. the going-forth (which leads to) the knowledge of
- all modes (peculiar to a Buddha),
: 8. The (going-forth which lies within the) sphere of
~ the (highest degrees of the) path.
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The progress in going-forth. P 23111. 3 =i 1330,

A1l 245,
The program of geing-forth.

Going-forth to the highest possible state. P 232,8.

& 1534.

The going-forth which consists in forsaking, P 253,8..

8 1555.8.

The going—fouh which feads to achicvement. P 233,15

5 1558,21.

“P 23210 S 1560,21 A § 24,7,
2368 1564,8 24,7.
233,12 1566, 24,10,
2404 1618,5 24,15

242,12, 1633,3. i24,14.
Coing-forth to attainment. P 242, 13. 8 1635,3:.
xii 1636.
Negation of somecthing w0 De attained. P 241,12
S 1642,15-1676. xii 1.

Negation of someone who atiains. P 247,20, 8 xiii

66,10-71 {end of printed edition of S).-

Negation of both object and subject of attainment.
P 350,16,

P 256,7, § fol. %%a. A i 27,7,

B 963,18, § fol. 137h. 4 i 3110,

Workdly perfection of giving P 263,18

Supramnndane perfection of giving, P 264,14,
Worldly perfection of wisdem. P265,1.
Suprsmundnne Perfect;on of wisdom. P 266,5.
Conclusion. P 266,18-269,0).
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II. THE KNOWLEDGE OF THE PATHS

I, 1. The Limbs of the knowledge of the paths. v, 1.
"~ 1. The capability of the Gods for that (i.c. the know-
ledge of the paths) is eclipsed by the splendour {of the
Tathagata).
* 2. One is definitely fixed on the object (of full enlighten-
ment}.
- +3. (All living beings) are pervaded (by the Buddha-
nature which is the original cause of enlightenment).
4. The own-being (of the knowledge of the Paths con-
sists in not rejecting rebirth in the phenomenal world, so
that one may be able to help beings). '
5. Its activity (econsists in helping others to win full
enlightenment). :

P 2000 6 = A ii 33-34 = Ad ch. 22 = § xiv 144b.

Aii 33, But the might of the Buddha, his majesty and autho-
rity, surpasted even the splendour of the Gods.

2. 411 33 = P 20la 7. These Gods who have not yet aspired
o fo full enlightenment, should da so.

3, P20le B=.ii 33. 4 P 201b 1= 4 ii 33-34. 5. P 201p
1= Aii 3. '

t:. II,A. The Path of the Disciples.

- 1L, 2. The Enowledge of the path which consists in the cogni-
i tien of the path of the Disciples.

- 11, 2,1, The aspecis of the four truths. v. 2,

f Within the compass of the koowledze of the paths,
¢ (the knowledge of) the (16) aspeet of the four holy Truths,
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but without taking them as a basis, should be known as
the path of the Disciples.

P 2015 1-202b 7 has & discussion, not found in A, of the well- B
known 16 aspects of the four holy truths, i.c. impermancat,

ill, ete., which are sometimes directly mentioned, sometimea
. only alluded to. :

I1, 2,2. The aids to penetration. vv, 3-5.
1. The degree of Heat (comes from sceing) the empti-
ness of the skandhas, i.c. form, etc. and from making no £
difference between the emptiness (of different objects); [
2. the Summits from not taking them (i.e. the skandhas)
as a basis; i

3. steadfast Patience from (seeing) that it is inadmis- §
sible to take one’s stand on them as being permanent, etc;
4. the highest mundane dharmas on the road of the
saintly Disciples have been laid down through the demon-
stration. in detail that one should not take one’s stand &

w]:ly? The Buddha, when he has known enhg;l:zenmcnt,
has not looked out for (any) dharma.

P 2025 T-206h 6 =4 ii 3438.

in perfect wisdom.
2, A4 ii 35. One should so develop that one does not take one's [
stand on form, feeling, ete. B
3. A4 ii 35-6. One should not take one's stand on the ideas that &
‘ form is permanent, or impermanent ', ete. 4
4. 4 ii 36-8. Nowhere did the Tathagata stand, because his g
mind sought no support. ;

11, B. The path of the Pratyekabuddhas.
(32
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1, 3. The knowledge of the paths which consists in the cogni-
sion of the path of the Pratyekabuddhas.

- (vv. 6.7)) (The text mext) indicates the depth of
the cognition of the Pratyekabuddhas, who do not need
to be instructed by others (im their present lives, since
“they have in previeus lives learned what is necessary
- for) the ‘self-enlightenment of the Self-existent. (When a
Pratyekabuddha, after his enlightenment, desires) to make
:gome one hear something with regard to such and such
an object in such and such a form, the said object appears
- even without words (in the mind) of that person just in
* the form which is necessary.

R

.Nnt]u'.ng eorrespunﬂs to this in P,

'_ II, 3,1. Its threefold distinctiveness. v. 8.

" (The distinctive features of) the path of the Pratyeka-
i buddhas are summed up in the fact that

1. it forsakes the construction, in thought, of objective
" entities,

; 2. does not forsake the (belief in a) subjecr,

3. has a (special) foundation (or source, of its own).

- I 3,1,1. P 206b=24 ii 38. Subhuti: Nothing in particular
" has been indicated, nothing in particular has been explained.
The Gods thought: What the holy Subhuti here explores,
{ demonstrates and teaches, that is remoter than the remote,
subtler than the subtle, deeper than the deep.
II 3,1,2. P 208a 5. A4 ii 33-40. All beings, and all things, are
a magical illusion, a dream,
H II3,1,3. P 211 A ii 40-42. The Sutra spealks of those whn
% can grasp this teaching, and relates the miraculous creation
of flowers by Indra.

by (3]
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II, 3,2. The aids 1o penetration. wv. 9-10.

1. The degree of Hast consists in the abssnce of con-
fliet between the merely neminal existence (of form, ete.)
and the aspect which indicates the true nature of dhazmas;

.2. the Summits {arise). when ome discerms that form,
et¢., cannot diminish {or increase),

. 3. stendfast Paiience, when there is no appropriation of
form, etc., because of the emptiness of the internal ele-
ments, ete.

4. the highest mundane dharmas through the aspects of
the non-production, ete., of form, ete. ;

II 3,21, P 212. A4ii42. Soparate things are allowed a con-
ventional existenee fromn the standpeint of empirieal reality.
H 322 P2l4c 5, Aiid2,

M 3,23 P24k 4 A ii 43, Ono traing oneself neither to
appropriate the skaudbss, nor to et them go. - A ldist of 20
kinds of emptiness, beginning with the emptiness of the inter
nal elements, is given at P 195.198.

I1 324 PR215a3 Aii 43 Onoe does ot train to pget hold
of any dbarma, nor to produce one, or make it disappear.

II, C. The paih of the Bedhisaitvas,

1, C a. The path of vision.

I1, 4. The path of vision, and the great advantage.  vv. 11.16.
Next, in the knowledge of the paths, one speaks of thef

Path of Vision, together with its advantages. It is four-

fold, with regard 1o each of the Truthe, and has the

moments of patient Acceptance and of Cognition. These

are the moments of the knowledge of the paths: ‘

1. (Acceptance of coguition of dharma in suffering):
No consent (to the separate existence of dharras), becanss §
the foundation {Sucl ) and that which is founded on '

[34] ]
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.it (the Buddha) are not (ultimately distinct), and because
~the Suchness of the skandhas) and the Buddha arc in
& turn identical;

* 2. (Cognition of dharma in suffering): the greatness
(of perfect wisdom and of all dharmas),

3, (Acceptance of subsequent cognition of dharma in
mﬂ'ermg] their measurelessness,

4. (Subsequent cognition of suffering): the absence of
hmnat]ons (in them),

5. (Acceptance of cognition of dharma in origination:)
the absence of extremes (in them);

6. (Cognition of dharma in origination:) The aceu-
rate determination of form, ete. (reduces everything to
the purity of its dharmic nature);

7. (Acceptance of subsequent cognition of dharmas
fin origination): onc who stands in Buddhahood decs not
E‘take or give up anything;

L (Subsequent cognition in origination:) (a Bodhi-
sattva develops) friendliness (and the other Uulimited),
9 (Acceptance of cognition of dharma in stopp-
sing:) (and) emptiness (as the true essence of the skan-
. dhas);

10, (Cognition of dharma in stopping:) (his way of
‘life leads te) the attainment of Buddhahood,

11. (Acceptance of subsequent cognition in stopping:)
‘the acquiring of every kind of purity,

12. (Subsequent cognition in stopping:) the removal
of all misfortunes and diseases;

13. (Acceptance of cognition of dharma in the Path:)
the desire to seize on Nirvana is brought to an end,

14. (Cognition of dharma in the path:) the protec-
tion, etc., by the Buddhas (and Devas);

e r-.-gfa

i
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15. (Acceptance - of subsequent cognition of dharma
in the Path:) following on (the observance of the precepts
by which) one refrains from killing living beings, (it leads)
to the establishment of beings in the principle of the know-
Iedge of all modes, in which he himself is (already) esta-
blished,

16. (Subsequent cognition of the path:) (and finally
to) the turning over of (the merit from) giving, ete. to
the (cause of the) full enlightenment (of all beings).

1. P 2155 2. A ii 43-4. The Sutra considers the relation het-
ween Suchness and the Tathagata, between perfect wisdom
and the skandhas.

2.P217a 7. Aiid45. 3. P217T0 9. Aii45 4 P2l8a 8.
A ii 45.

5. P 2186 2, A ii45. The extremes are eternity and annihi-
lation.

P 2190 3. 4 ii46-8. The Sutra discusses the infinitude of §
beings, and of perfect wisdom, and the Bodhisattva who under- §
stands perfect wisdom is a potential Tathagata.

7. 43 48. Tt was because he possessed the fulness of perfect
wisdom that the Buddha received his prediction from Di-
pankara. 3

8, P221lad. Aliii49. 9. P22la9. A4 iii ¢9-50. :

10. P 223 a 3. Aiii 50-1. The Bodhisattva is protected by the
Gods, ete., because it is thanks to him that all spiritual attain-  §
ments, including Buddhahood, take place. E

11. P 223 b 2. 4 iii 51. 12. P 224b 6. A iii 51-2. 13. 4
iii 52-3.

14, P 225b 2. A iii 53. The Gods, and all the Buddhas and
Bodhisattvas will protect, shelter and defend this follower
of perfect wisdom.,

15. P 226a 1. A iii 53. 16. P 228b 6. A iii 54.

(=]

II, Cb. The paih of development.
[36]
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II, 5. Whae she path of development dees. v, 17,

{Tkese are some of the resuls of the mahayanistic
path of development:)

1. Self-discipline at all times, 2. bumikity ac all titacs,

3. victory ovor the defilements, 4. no occosion for anacks
{from others}, 5. enlightenment, &, (the place where the)
- foundstion (of Buddhahood, ie, the perfection of wisdom,
~ is kept) is worthy of being worshipped.

DL P20 A58 20400 54 3 A4 L) 54 4 45 545,
"8, A Hi 556, 0. P231a % A0 5337,

I, 6. Resolute Fuith, wvv. 1810,

Resolute faith should be known ae threefold: 1. for
one’e own wellare; 2, for one’s own welfare and that of
others; 3. just for the welfare of others. Each one of
these again is regarded as threefold: weak, mediun, strong.
That, by the division into very weak, cte., 3 again three-
fold. Yo thiz way it has been regarded as 27-fold.

I 6,]. Onoe aims 23 ome™s owa welfare.

LI &11. Very weak. P 232 2. A i3 37,5-5%. The worship
of the perfection of wisdom bringe greater merit then 1l
worzhip of the relics of the Tathagata.

H £1,2. Moderately weak. P23 o 7. A iil 5%61. The calt

of the perfection of wisdom is greatly profitalle, and brings

much reward. But raze are those who have perfect faith,
and rarer those whe become irreversible.

6,0,3, Fuirly weak. P 2364 1. Aii 61. One should inde-

fatigably proctise perfect wisdom as the Tathagatas of the

past have done.

H 6,14, Weakly mediure. P 2365 8. A ili 61-3. Devotion to
the perfection of wisdom brings maore merit than the cult
of Stupas;

I

(=]
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II G,1,5. Moderavely medium. P 237a & A iii 63. cven
theugh one filled Jambndvipa with stupas;

II 6,16, Suongly medivm, P 2376 1. A iii 64-5. and 6o
for a Four-Continent-world system.

11 6,57 Weakly svxong. P 2370 5. A iil 65-6. and so for
a small chiliocosm;

il 6,1,8, Medium strong. P 2374 9. 4 iii 66-67. and se foxr
& medivm di-chiliocosm.

IIf 6,1, Swongly siroug. P 238a 4 A i 67-8. aod se for
a great tri-chiliocosm, '

IL 6,2, Ouoe aims wt the wellare of onescif and of olliers,

CIT 6,2,1. Very wenk, P 2382 9. 4 iii 68-70. And so for all

beings in all the great tri-chiliveosms.

II 6,2,2. Modevately weak. F 2408 6. 4 72.80, The power
and advaotages of perfect wisdomm are described.

IX 6,2,3. Fairly weak. P 2424 2. A 80-8). Further advan-
tages of perfect wisdom, '

IT 6,2,4. Weakly medium. 4 R2-83.

IL 6,2,5. Moderatcly medivm. A 83-84.

II 6.2,6. Strongly wedium. P 2430 7. 4 54,

II 6,2,7. Weakly strong. A 84,

Il 62,8 Medium strong. 4 85-88.

il 6,2,9. Strongly strong. 4 85-92,

II 6,3. One aime at the welfare of others.

I 6,3,1. Very weak, A ili 92-3. Theee I3 more merit in shar-
ing perfeet wisdom with others, than in keeping it to onesslf.

1¥ 6,3,2. Modemtely weak. A iv 94 Perfect wisdom is more
valusble than the relies of tha Tathagata,

II 6,33, Fairly weak, A 94,

II 6,34. Weakly mediom. 4 94.95,

II 6,3,5. Moderately vaclivm, 4 iv %6.8. Simile of wishing
jewel,

IT 6,3,6. Stroagly wediom. 4 98-9.

1T 63,7, Weakly strong. P 2455 2. A iv 99,

II 6,3,8. Mecdium strong. P 2465 6. 4 99-100.

II 6.3.9. Strongly serong. P 247a 5. 4 100-101,

£33



Abhisamayilankara

11, 7. Praise, eulogy and glorification. v, 20,

1. Pruize, 2. Eulogy, 3. Glorificotion: with respect to
‘the perfection of wisdom one considers the degrees of
resolute faith, in mine triads {as before).

IT 7,1. Praise.
L. P238a8 v 102 6. P250as 3 A v 105
2. 104 7. 20e g 1490
3. 2405 O i0d 8. 5 106
4, 2504q 2 145 9 7 107
5. 2504 2 105

If 7.2, Eulogy.
1. P2a50s8 Av 209 6. P2533a 6. A v 111
2. [ 116 1. 9 112

‘s I3 10 8. bt 112
4. 1id 9. 113
5. 110

-IT 7,3, Glorification.
1. 4 v 110 5. P 2550 6., A v 128
2 120 6. 120
LS 123 7. : 12%
LR 126 8. 129

9 2504¢ 6 130

11, 8. The auention to turning over (all merit to the cause
of supreme cnlightenment}. vv. 21.23.

1. {The Sutra first describes} the distinctive (meril
derived from) turning over (e compared with other meri- by
torious actions, wlich rcsults from} #is supreme fuzniclion !
{which is te turn over to supreme enlightenment the meri- :
torious deeds of all Leings after one has rejoiced over
them);

2. (it then considers it under) the aspect of non-ap-
prehension (of all mesitorious dharmas);

[39]
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3. {the mental activity by which the turning-over, or
dedication, iz effacted) is marked by the absence of
perverted views;

4. the isolatedness (of this accugralation of merit results
irom the lack of any connection of it with a self, or such- .
lilte)

5. {one takes as one’s) range the recollection that in F
then: own-being the multitude of the merits of the Bud-
dhas (is like an illusion);

6. {the turning over i characterised by heing sesociat-
ed with) skill in means,

7. signless,

8. enjoined by the Buddhas;

" 9. {the merit) is unincluded in what helongs to the
triple workd;

10.-12. the turning over 1r.se]f gives rise to great merit,
which is 10. weak, l1. medium, 12. strong.

81, P28ab Avills

2 8. 1351t
3 - 26la 9. 140,18
4 262 149,19
5. - 2625 8 150,3
6 23z 4 16
7 263b 2. 4 vilsL6
3.  265a5. 153,7
9 b5 18
0. 26648 154,18
Il b L 156,3
1. 2665 7. 157,

1L, 9. Auention 0 rejoicing, v, 24
Owing to his skill in means (hs appreciates) from the
standpoint of (conventional truth) the wholesome roots
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{of himself and of others) and rejoices at them, but (in
- ultimate truth) he does not apprehend them, - (in this
i way) is the development of the mental work on Rejoicing
e prescribed here.

L OI09. P26Th 2. A vi 161

» - II, 10. The mark of consummation (on the path of develop-
ment which is withouth outflows). v, 25.
(Tt is comsidered from five points of view:)

1. its own-being (is omniscience, or the unperverted
~ perception of the skandhas, which are seen to be devoid
of plurality);

2. its excellence (it that of the perfection of wisdom,
without which the other perfections cannot bring about
the attainment of Buddhahood);

3. one does mot get involved in anything;

4. the procuring of (the virtuous) dharmas, but not
after the manner of a basis; '

5. (it ig) that which brings about the great aim (i.c.
Buddhahood).

II 10,1, 270a 5. 4 wvii 170

2. b2 171
3. 27le 8. 173
4 b 6 173
5. 272bF . 175

EOAIL 11, Absolute Purity. wvv. 26-31.
II, 11,1. The canses of firm belief (in the Dharma, which
‘are the factors favourable to purification) are:
1. tending (and honouring) the Duddbas,
2, (fulfillment of the six perfections, i.e.) giving, ete,
3. skill in means.
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II, 11,2, The causes of falling away from Dharma (which
are the factors unfavourable to purification) are:

1. being under the influence of Mara,

2. lack of firm belief in the deep (monistic) nature
of dharma, ]

3. settling down in (a belief in the reality of) the
gkandhas, ete., :

4. being taken hold of by a bad friend.
II, 11,3, (The general character of absolute purity).

The purity of the fruit is (identical with) the purity
‘of the skandhas. The purity has here been proclaimed
in the sense that those two are not broken apart, not cut
apart,

II, 11,4. (The different forms of absolute purity).

The purity of the (cognition of the)

a) Disciples, b) Pratyekabuddhas, c¢) the legitimate
sons of the Jina (i.e. the Bodhisattvas)

(results respectively from)

a) the forsaking of the (covering of the) defilements,

+ b) (the forsaking of the covering of the defilements

and of that part of the covering of) the cognizable (which
consists in the imputation of the reality of an object),

¢) (the forsaking of the covering on) the triple path
(of all the three vehicles);

d) but the absolute (purity) of a Buddha is (the
forsaking) of all (coverings, from defilement or from igno-
rance, together with their residues).

I1, 11,5. (The varieties of absolute purity, when tiewed as
a procoss)

a) Purity (is realised) in nine stages on the path (of
development), which is (divided into) very weak (mode-
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rately weak, ete. upl to: very strong), and which couuter-
- acts the taints, which are (correspondingly divided in
- nine ways inte} very strong { moderately strong, cte. to, very
wealk).

b) With regerd to the process of counteracting (the
defilements of) the triple werld {the Sutra then) refutes
an objection {about the order of the antidotes with regard
- to the strength of the defilements), by considering the
sameness of (the cognition) which measures {the strongth
of path and defilements), (the object} which is measured,
and of the path (itself) (in view of the fact that the triple
world offers no basiz for valid diseriminations, and 2ll
- dharmas ere cqually illusory).

L1l P 273b 6283a 6. S movi b-xxwiii 233, A vii 176-
189,18,
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III. ALI-KNOWLEDGE

111, 1-2. Unestablished in either becoming or quietude. v. 1.
‘Not on the further shore (of Nirvana), nor on this
(shore, of the samsaric world), nor established midway
between them, the perfection of wisdom is understood
through the cognition of the sameness of (the dhamas .
in the three) periods of time.
1II, 3-4. Farness and nearness of perfect wisdom. v. 2.
She remains distant through lack of skill in means,
and (also) where a sign is taken as a basis, Her nearness,
in the right way, has been said (to be due to) skill in means. *
- 11, 5..Points to be shunned. v. 3.
The points to be shunned consist in false notions about
the practice with regard to;
1. the emptiness of the skandhas, (i.e) form, ete.
2. (the own-being of) the dharmas which belong to
the three periods of time, '
3. (the achievement of) the wings to enlightenment,

giving, ete; (in each ease the false notions interpret these 3

items as real separate entities).
III, 6. Antidotes, vv. 4-T.
(The antidotes are:)

1. to have no sense of ownership in connection with
(the practice of the six perfections), giving, ete;

2. to enjoin others to the same (selflessness);

3. the repudiation of (all) the points of attachment,
(and in this connection it is pointed out that the mental

.
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activity which has for its object) the Jinas, etc. (is a source
i of much merit, but it is not a complete antidote because
it has the character of) a subtle attachment, (The ap-
prehension of any form, or entity, whatsoever consti-
‘tutes a subtle attachment), because that (i.e. emptiness)
is (the original essential nature) of (all) dharmas in their
" depth, owing to the fact that by their essential original
© nature they are isolated. When dharmas are cognized
as having (all ultimately) one single essential and original
. mature (which is just the absence of a differentiated
- nature), — that is the removal of (all) attachment. (The
depth of dharma) is spoken of as hard to understand,
because (its intuition is reached by) the annulment of
" sight-objects (and of all other objects of empirical conscious-
~ mess); it iz considered as unthinkable, because (in respect
of it there can be) no consciousness of the skandhas.

. That being so, this whole distinction between the points :
" to be shunned and the antidotes, as it has been explained i
* (here), should be known (to fall) within the compass of the
' (hinayanistie) all-knowledge (and therefore it concerns the
realistic misconceptions of the Hinayanists). . i
I, 7. Endeavours. vv. 8-10b. :
(The training of a Bodhisattva, which conforms to the o
i hinayanistic capacity for understanding, comprises ten) Bt
: endeavours. They are:

1. (the training in the negation of the realistic impu-
tations}) with regard to the skandhas,

2. with regard to their impermanence, etc., (and to)

3. their being neither complete nor incomplete; i

4. the removal of (attachment to) his course (and {
% practices) (as separate entities), because of his non-attach-
i ment to them (i.e. the skandhas);

i
b
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5. (the insight into) the immutability (of perfect
wisdom), (and)
6. into the absence of an agent (in the skandhas);
7. (the training which consists in) an endeavour to
do what it is hard to do, (and which is) threefold, (i.e.
a) the ultimate aim is difficult to realise;
b) it is difficult to be trained in the realization of
the knowledge of the paths; i
¢) the activity on behalf of living beings is difficult
to perform).
8. One (then) considers the training insofar as it is
not barren, (since it leads to) the attainment of the fruit

{or reward), which corresponds to the merits (acquired by .

the meditator), :

9. (and then) the training (which leads one to a posi-
tion where one) is not conditioned by anyone clse, (where
one is completely independent of others).

10. (Finally one considers) the one who experiences it
in the seven aspects in which (the dharmas which consti-
tute him and his training) resemble (a dream, a magical
illusion, a mirage, an echo, a reflex, a city of the gandhar-
wvas, a fictitious magical creation).

IIT 7. A wviii 193-198. ;
P:1.285a8 2.287a5. 3.287h5. 4.2 5 2088b 4
G.288b 8. 7.288h 9. 6.289b6. 9 % 10, 29a 9.

III, 8. The sameness of the endeavours. v. 10 c-d.

The (ultimate) sameness of (the endeavour, or the iden-
tity of all its constituent factors) is (here) understood as
the absence of four kinds of preconception about the skan-
dhas, (which concern the separate reality of a) the cate-
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gories employed, such as form, fecling, ctc; ) of their
special marks, such as blue, ete.; ¢) of their subdivisions,
as when form is taught to be 22-fold; d) of the elements
of the path of training, such as the 4 aids to penetration,
ete.).

III 8. P 290b 3. A wiii 198.

II1, 9. The Path of Vision. vv. 11-15.

(Also) within the compass of {a Bodhisattva’'s medi-
tation on the hinayanistic) all-knowledge the Path of
Vision consists of (16) moments: the acceptance of the

! cognmon of dharma, the cognition of dharma, the accep-
‘tance of subsequent cognition, the subsequent cognition,

(and these four) refer (in turn) to the Truths of Il, (ori-
gination, stopping, path). The (16) moments are (as fol-

* lows): (The cognition that) the skandhas

1. are neither permanent nor impermanent;

2. they have gone beyond the extremes (of eternity
and annihilation, of freedom and bondage);

3. they arc pure (as being neither empty nor not

. empty);

4. they are neither produced nor stopped, [necither

' defiled nor purified);

5. they are like space,
6. without (any) pollution (cither by defiling agents,

- or by entities which have originated);

7. (they lie) outside (all possibility of) approprintion,
8. can, in their own-being, not be expressed by words,
9. and therefore their meaning cannot be communi-

. cated to others by means of words;

S e e — R —

10. they do not effect a basis (for apprehension),
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11. {have) absolute purity (because they are equaily
out of contact with the defliug as with the undefiled ele-
ments);

12. for them disease (i.c. any kind of suffering) is mnpoa-
sible,

13. the states of woe have ceased (for Bodhisattvas

- who are fused with perfect wisdomy),
14. there i3 no thought-construetion with regard to the

realisation of the fruit, :

15, no contact with {the} sigue {of dharmaa),

15. and a non-genesis of the cognition of entitics and
“their verhal expressions as two separate items.

I 9. P200% 82044 2. 4 ix 200.203.

({10} A brief résumé. v, 16, .

There is (the keowledge of all modes), then there ie {the
- knowledge of the paths), and then there is {all-knowledge},
three of them, - the end of (the firss) three topics is °
thereby announced.

F 2045 2. M claims to find thia thicefold résumé in 4 ix 2034..
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IV. THE FULL UNDERSTANDING OF ALL MODES

IV, 1. Aspects. vv. 1-5.

The (general) mark of the aspects is that they (act
as antidotes against) the varieties of the theory which
(assumes the reality of separate) entities, They are of

" three kinds, in accordance with the three kinds of omni-
science. .

‘B IV, L,1. 27 aspects relating to (hinayanistic) all-knowledgze.

There are four for each (of the first three) truths, (but)
. for the (truth of the) path fifteen are remembered. They
begin with the aspect of °non-existent’, and end with
the aspect of * unshakeable ".
g IV, 1,2. 36 aspects relating to the knowledge of the poths.
{:  (Hexe) eight, seven, five and sixteen are proclaimed in
due order respectively with regard to the cause, the path,
: Il and stopping.
* IV, 1,3, 110 aspects relating to the knowledge of all modes.
{This section) begins with the pillars of mindfulness,
and ends with the aspects of Buddhahood. In accor-
dance with the distinction} between the three kinds of
' omuiscence, that of Disciples, Bodhisattvas and Buddhas,
and with reference to the truth of the path (and its many
varieties), (the aspeets) are in due order comsidered as
respectively thirty-seven, thirty-four and thirty-nine.

o IV L. P297a 13010 3. 8 xxix 29342050 A ix 204.207,
B The list of the aspeots is given in Tucel, pp. 13-15
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IV, 2. The endeavours. vv. 6-11.
IV, 2, A. The persons who are suitable to make the endea- §-
vours. vv. 6-7. 4

(People are) worthy of hearing this (perfection of wis~
dom) because

1. they have done their duties under the Buddhas (of
the past),

2. they have sown wholesome roots among them,

. 3. they have good friends to help them. .

The good are worthy of studying it, bearing it in mind,
(and meditating on it} because B

1. they have honoured the Buddhas,

2, have questioned them, ;

3, have coursed in (the perfections of) giving, mora- £t
lity, ete. b
IV, 2, B. The methods of training. vv. 8-11.

(The endeavours which are needed for the intuition of
the aspects of the three kinds of omniscience are 20 in-
number, - They are):

a) (1-5., concern the essence of the training):
1. One does not imsist on the reality of the §
skandhas, y ;
2. (The insight into the fact) that (in true reality §
this endeavour) about them is ne endeavour. A

3. (The insight into) the depth of the Suchness

(of the skandhic elements which constitute the process of §°

training},
4. (the insight that these clements) are hard to
fathom, (and really inaccessible to discursive thought), §
5. (the insight into) their immeasurableness; (they

arc infinite and without any limits).
b) (6-13, concern the individual who trains):
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6. (A beginner) reaches anderstanding painfilly
and slowly, (and he is still full of fears abouk emptiness);
: ‘7. {en the degree of Heat) he olnains (from the
Buddhe) hiz prediction (to Buddhshoed),

B, {on the degree of Summits) he (obtains) irrever.
sibility (from full enliphtenment),

9, {on the degree of Patience) he (definitely) goes
forth (1o emancipation},

10. {on the degree of Highest mundane dharmas)
he (reaches) a state free from impediments {in the unim-
peded concentration, see V 7),

I11. {on the path of vision, ‘or the first stage) (his
ondition is charactierised by Lis) nearness to enlightenunest,

12, {on the 2Znd te 7Tth stage by the} speedy {pro-
gress to enlightenrent),

13. (on the 8th stape) (by carrying onr his activi-

" ties in pursuit of) the welfare of others.
¢} (14-17, concern the: means by which the training

is perfected): '
g (In order to bring his practice of perfect wisdom

e fulfillment, the Bodhisativa should)
14, (see that merits and defects from the stand-
_point of shsolute reslity) do meither grow nor dimimish;

15, he should not form the view that therc is a
dharma (or virtue), or a mon-dharmsg (sim}:

16. he should not perceive (the fact even) that
"the skemdhas are unthinkable ete.

1. he should not diseriminate the sign or evi-
_stence of the skandhas.

d) {18-19, concern the result of the traiming): :

18. {On the %th stage} he bestows {on others) the ..
‘precious jewel of the fruits {of a haly life),

[5E) -
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19. (on the ‘10th stage he is perfectly) pure.

¢} (20, concerns time):

20. (The last endeavour is) connected with the deli-
mitation of time (i.e. the Bodhisattva fixes a certain time,
such as a month, or a year, which he will devote to the -
study of the Prajfidpdramitd). :

IV 2,4. P 3016 3. 4 x 208

IV 9,B,1. 211
2. 302401 211
3. 3025 4. 212
4. 302h T. 212
5.  303a L 212
6. 4. 212
7 213
8. 30456 3. 213
9. 3, 215
10 305a 6. 216
1. 3055 7. 217
12 306a 4. 218
13. 5L 218
4. 3075 1. 219
15. ; 219 ; ;
16. 308a 1. 219
AT b 4. 220
18. 309409 220
19. b1 220
20. b 3. 220

IV, 3. The qualities. v. 12a, b.

There are fourteen (virtuous) qualitics (which are ob.
tained as a result of the endeavours), beginning with the
waning of the power of the Maras,
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4.

B

10,

11,

12
13.

I4.
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The snaihilation of Mara's power.
One is brought to mind by the
Buddhss, and iz awars of this fact
One is placed into the sight of
the Buddhas

One is quite near ful! calighten-
ment

One realises the great aim (i.e.
that one isnot separated from the
Buddhas; the great ndvantage,
t.e. & happy destimy; the great
frnit, f.e. supreme enlightenment;
the great kavmaresult, ic. astion
for achers after one has won
enlightenment}

One can judge the character of

‘different countrics (as to how far

they are suitable for preaching
the perfiction of wisdom)

All dharmas without outHowe are
perfected

One becomes a person whoe can
commuaicate the doctrime 1o
othors

One cannot be deflected from en-
lightenmens. '

An wacommon store of me:rit is
acquired

The pledges (nne has made on
bebalf of others} are gencinely
redeemed

One receives a sublime reward
DOoe is active for the weal of
beings

One s cortain to win (perfect
wisdom)

[531
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IV, 4, Faults. v. 12¢, d. _
The faults should be discerned as six, together with -
four decads.

IV 4, 4. Faults within the student himeelf.
IV 4,1. (The perfection of wisdom)is at-
tained only with great difficulty P 315a 8. A4 xi 232 -
2. Sudden flaghes of ideas arise too f
quickly 315b 4 232
3. Unsuitable bodily behaviour 8 232
4. Unsuitable mental behaviour
{cansed by distractions, when
studying the sutra) 3l6a 3 232
5. Recitation, etc. (of the sutra)
for wrong reasons (e.g. love of
gain or honour) 31656 1 232
6. Consideratiion of the motives for
the rejection {of the doctrine
of Prajidpdramitd) 233
7. One deserts (the Profidpdramild)
which is the cause of Buddha-

hood 233 B
B. One loses the taste for the most o 4
sublime (teaching of the prajid- 3
paramiti) 317a 8 233
9. One deserts the supreme vehicle b3 234
10. Onc deserts the highest goal h8 7 235 .

11. One deviates from both the
cause (of Buddhahood) and the ’
fruit connected with it 318a 2 236

12. One deserts (the opportunity to :
win) the highest possible (form i
of existence) 318a 9 237

13. The production of manifold
flashes of idees, and of distract-
ing thoughts dirccted towards !
a great variety of objects 318b 4 240
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15,

16.
17
14,
19,
20.

4B,
- 2L

2.
.+ N

25.
26.
21

8.
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Ope settles down in the idee
that {the Projidpdrdmitd) iz co-
pied out
One gettlea down in the idea
that {the Prajfdpdrdmita} is not
copitd out
One adheres (to the Pra;nupmu
mild} as in the letters
Qne agheres (Lo the Prajfdpara-
metd) as not in the letters
One {devotea)attention to (world-
ly objects such as) a pleasant
countryside, eto.
A taste for goin, honour and fame
One seske for skill in means
where it ceanot be found
Faults whith arite from a dis-
cord {or maizdjusiment) Det-
ween student and teacher.
The ope is zeslous, the other
fndolent
Though etther may be zealous,
“they are separated by living in
different paris of the world
The one valucs gain {and hen-
our), the other ia encily satisfied
"The gue has undergone the au-
steritien, the other has not
The one is Iovely in his nature,
the other wnlovely
The ooe is gcm:rous, the other
stmg)r
The one is williog 1o give, the
other not willing to accopt
The one requires a brief ex-
planation and the other gives
a detailed one, and vice versa
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39,
a1,

32.

33

35,

36.

31,

a8,

39.

40,

41,

| EDWARD CONZIE

The one has the higher know-
ledge of the dharma (as ex-
pounded m} the eutras, ete.
and the other has no:

The ont ie endowed with the
six perfsctions, the ocher is mot
The one bas- ekill in means,
the other has not

The one has a powerful me-.

miory, the other haz not

The oue loves to  (stmdy},
write {ete. the -Prejiipéra.
mita), the other does mot

The one ia covered aver with
stuge-desires {and other - evil
states); the other is withom
them

The aversion to being rebora
i the states of woe {for the
sake of other beinge}
Delight at (the thought of)
going to a blssful existemce
{im the heavens)

The oune is {ond of solitude,
the other of campany

{The etudunt) wishes to asso
ciate (with the teacher), but
(the teacher) givea him no
opportunity

The one needs some material
help, the other is wowilling
to pive it

The one goes to aa place of dan-
ger, the othor to a safe place
The teacher goes to s place
which is ahort of feod, and the
ather refuszes to come with him

[56)
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. 42. The teacher goes to a place
haunted by robbers, and the
student refuses to go there 324a 2 247
43. The teacher likes to see the fa-
milies (which feed him, and so
i has no time for his students) 324a 8§ 248
IV 4,C. External wunfavourable condi-
s tions
44, Mara makes an effort to dissuvade
{from the perfection of wisdom) 3244 2 248
45. (Mara) arranges a fictitious, or
counterfeit (appearance of the
Buddha) 325e 1 249
46. (Mara) produces a longing for
undesirable things 325a 7 250

QA :
IV, 5. Marks, wvv. 13-31.
+ ~ (The Sutra now considers the marks, or characteristic
. features, of the training). That by which something is
. marked, that should be known as its mark. And that
_is threefold, (i.e. 1. the marks of the) cognition (which leads
to final enlightenment), 2. the distinctive marks (of the
- mahayanistic path), 3. (the marks) of the activity (which
. accompanies the cognition), But 4., that which is marked
is the own-being (of the training).
. IV, 5,1. The marks eof cognition.
IV, 5,la. The marks of the cognition as regards oll-know-
- ledge.
i These are the marks of the cognition comprised under
- the heading of (the hinayanistic) all-knowledge. (It is a
cogaition) with regard to;

1. the appearance of the Tathagata (in the world,
as a result of perfect wisdom),

(2.-15. concern aspects of the Buddha’s cognition)

[57]
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2. (which sees) the. world as essentially not crum-:

])lil!g,

3. (which cognizes) the thoughts and doings of (all) °
beings, ' &

4. (cognizes) those thoughts (imsofar as they are) .B
collected, - i

5. or (insofar as they are) dispersed,

6. (eognizes) the aspect from which they do not get
extinguished, '

7. (cognizes the mind) of those with greed, (hate and
delusion), :

(8. and of those without greed, hate and delusion),

9. (the thoughts) which are extensive, -

10. those which have gone great,

11. those which are unlimited;

12, (it knows) that consciousness cannot be defined
(since it is devoid of any separate essence of its own, or
of any similarity by which it could be characterised),

13. it cognizes minds (or thoughts) as imperceptible, -

14, (has a cognition) of that which one calls the affir..
mations (and negations,-carried out by the thought-pro.
cesses of others, and which lead to erroneous views),

15. has a cognition of the (unreality of} these (views)
(when considered) from the point of view of Suchness,
(and) thence furthermore (there is)

16. the Sage’s understanding of Suchmess, and the
communication of that to others.

IV, 5,1b. The marks of cognition as regards the knowledge
of the paths.

The marks of cognition under the heading of the know-
ledge of the paths are considered with reference to (the
Buddha’s cognition of)

[58]




Abhisamayiladkdra

- 1, emptiness, together with
2. the signless, and
3. his rejection of plans for the future;
: 4, (his cognition of) non-production,

5. of non-stopping,

(6. of the unreality of defiling forces,

1. of the unreality of purification,

8. of non-existence,
9. of own-being,

10. of lack of support,

11. of all dharmas as analogous to space),

- 12. (his cognition) of the true nature of dharma as undi-
turbed,

13. as unconditioned,
14. as free from discrimination;
15. (the Buddha’s ability to demonstrate) the distine-
ions (between dharmas),
16. (the Buddha’s cognition of) the absence of marks
in dharmas).
2 IV, 5,1c. The marks of cognition as regards the Enowledge
f all modes.
" One speaks (as follows) of the marks of cognition within
he compass of the knowledge of all modes: (The Bodhi-
 gattva_has the cognition that)
1. (the Buddha) dwells as one who has taken recourse
~to his own dharma (which is the perfection of wis-
# domy),
© 2. (that the Buddha will) honour (the perfection of
" wisdom),
3. value it greatly,
4. take delight in it, {and)

. 5. worship it;

[59]
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6. (that the Buddha has a cognition of) the fact that
{all dharmas) have not been made by an agent, -
7. that {the Buddha has) a cognition which reaches !

everywhere,

8. that (the Buddha) bas the ability to show that which ] &

is imperceptible, ;

9. that he (cognizes) the world from the point of view
of i1s emptiness, ¥

10. that he (can) indicate (ﬂzns empunses),

11. make it known, :

12. show it up,

13. that he can demonstrate the unthinkability (of the
skandhas in their true nature),

14. their (basic) quiescence,

15. the cessation of the world, i

16. (and the cessation) of the perception (of the world). &
IV, 5.2. The distinctive marks.

The distinctive marks (which indicate the points of
superiority of the mahayanistic path) are taught by way
of 16 moments, which have the (four holy) Truths for
their range, (which correspond to the 16 moments of the
path of vision, as given at IT4), and which are distinguish-
ed by the special distinctive marks of unthinkable, etc.

The 16 points by which the distinctive path (of a Bodhi.
sattva) is distinguished from the other paths are as fol-
lows: (The Absolute is cogmzed as)

1. unthinkable,

2. incomparable, -

3. transcending all measure,

4. (transcending all) calculation;

5. as comprising (the virtuous qualities) of all the
sainis;
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6. the knowledge (of the Absolute) iz aceessible to the
- experience of the wise, '
7. (but) it s not shored (by the Driscipies); _
8. it brings quick{er) understanding (than that of the
Disziples),
9. underpoes neither loss nor incresse,
10. i an (intense} progress {in the six perfections),
11, (and leads to the acvemplishment) of full attain-
ment.
12. (This knowledge of perfect wisdom is further con-
sidered with regord to) its objective support,
13. itz (subjeetive} foundation (which is the Absclute
iz the Bodhizattva), '
14. the full complement (of the factors necessary for
realising perfect wisdom],
15. the assistance (provided by the power of perfect
wisdom and of skill in means),
16, the absence {in it) of a relishing {for any notions
of I and mine, and for any separate dharmas),
IV, 5,3. The marks of activity. :
The marks of the activity (of a Bodhisattva, who during
his training helps others, are as foﬁuws}:
1, He hrings benefits to people,
2. ease,
3. eheleer,
4, 2 refuge,
5. a place of rest,
6. the final relief;
7. he hecomes an island (to the world), (and}
8. sots as a leader (to it);
9. he does not (in his mind} turn towards {any beings
as to real persops whom be might really benefit),
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10. (he knows that) in actual fact the fruit (as unpro~ E

duced, ete.) cannot be realized through the three vehicles, - :

11. and finally there is the activity of being a means
(or route) to salvation.
IV, 5.4. The marks of own-being.
The (description of the) own-being (or essential cha-

racter of the meditative training) comsists of 16 points. ' §

As a mark it (i.e. the own.being) is (here) intended, and

therefore it is understood to be the fourth mark. (The 16
points are: The essential nature of those who undergo &

training is)
1. separated from the defilements (i.e. greed, hate and
delusion), 3
2. from the tokens (of the defilements, which manifest §
themselves in bad conduct of bedy, veice and mind),

3. from (an unwise attention to) the signs (of the defi-

lements),
4. from hoth the points to be shuuned (i.e. greed, etc.)
and from their antidotes (i.e. non-greed, etc.).

5. (In its essential nature the meditational develop-
. ment is) hard to do (since it aims at leading all beings to ¥
Nirvana without establishing any connection with the §.

skandhas, or any dharma whatsoever).

6. Tt is devoted to one aim only (since the Bodhisattva
cannot possibly fall on the hinayanistic level),

7. and (does not depart from) the program (which is
the achievement of Buddhahood).

8. (Further the own-being of this meditational deve-

lopment is marked by the fact that) it offers no basis (for §

the apprehension of anything that should be developed,

of anyone who does the developing, or of the develop- . :_

ment itself);
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- 9. (and) one has (learned to) refrain from settling down
{in any entity in connection with this development).

1. (The sutra then) speaks of the objettiive support
{of this develepment which is like an iflusion or like space),
{and)

.. -11, (of the fact that it is} in antagemism (to the entire
world, since its assumptions are so comtrary to these of
the world}.

12. (The dharma which is cognized by 1his medita-
tional development} is nowhcro obstructed {by any scpa-
rate dbharma}, '

13. groundless {on account of the non-apprehension of

, 4Dy separate dharma),

14, withont a resort, (route, or desiiny),

15, unborn, )

16, and free from the apprehension (even) of Suchmess.

IV 51, 1. P 32Ba 4. 4 xi 253 9. P A 263
2. [ 256 10. 330 a 4 263
EX 53 256 LY al 264
4. 30al 257 1z b2 263
ES ab 257 13, b6 268
N 258 4. b9 268
7. 29a 9 260 15, 3317 270
4. 394 9 261 16. 271

IV 514 1-16. P 333w 2-3348 3. A xii 272-274,  § ch. 33,
Ad. ¢h 43

IV 5,1¢,1:16. P 334 % 3-3365 4. 4 xii 274-280,

IV 521 P336b 4. A wii 281 1I. P 34la 2. A xiv 285

(5 ch. 34, Ad ch. £44)  12. 3434 3. 246
6. P 339 6. A xiv 283 {8 ch. 35, A2 ol. 45}
. b 8 265 13, P 3%4¢ 2. 287
8, 3ba 3. 283 14, b 288
9, a & 263 15. 3453 G 200
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10. b 2. . xiv 284
IV 5,3,1. P340b 3. A4 xv 203
2. k9. 293
3. 350 a 2, 203
4. a 4. 294
5. omeest 294
6. b 6. 295
IVE5.4,1. P356a T A xv299
(S ch. 37, Ad ch. 47)
2. 356a09, 299 -
3. b 1. 299
i b 2. 299
5. T 300
6. 35727 300
7. bLU 801
8.

b 5. 301

IV, 6. The Aids to Emancipation, vv. 32-34.

16.

1.
8.
9.
10.
11.

11.
12.

14.

‘15,
16.

i

348 a 6.

xv 202 &

(S ch. 36, Ad ch. 46)

P351b 2. A4 xv 206
3526 L. .
353 a 3.

b 9.
350a 7.

P 35965 A xv30l

360 a 1. 302 2

(5 38, 4d 48)

362b 7. 304
364 ¢ 3. xvi 306

b 6. 306 .

b9 306 ©7

3665 9 309

367a 6 300

IV, 6a. The Aids to emancipation in general.

The skill (which is in possession of both perfect wis- .

domand skill in means) (and which moves towards) full
attainment (by means of a cognition which takes) the

- signless (for its object, and through the manifestation
within the personal continuity of a Bodhisattva, of) gene- -
Tosity (and of all the other comstituents of a Buddha), s
that, in this Full Understanding of All Modes, is regarded .

as the Aids to Emancipation.

IV, 6b. 4 fi vefold division of the Aids to emancipation. o7

They are fivefold, as

1. Faith, which has the Buddha (Dharma and Samgha}

for its object;

2. Vigour, which ranges over giving etc;
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3. Mindfulness, which is the accomplishment of one's
(friendly) intentions;

* 4. The meditative trance, which is without discrimina-

on (between doer, deed and doing); (and)

8. Wisdom, which is the cognition of dharmas in all

“their modes.

IV, 6 ¢) Three degress of sirength of the Aids to emancipation.

Full enlightenment is regarded as easy to know by the

“keen (i.e. by those who are strong in faith, cte.), as hard

“ to know by the dull (or those, who are weak in faith, etc.,

“and also thosc who are only moderately strong in faith,

. ete.).

IV 6a. P 369a 5. A xvi 311

b, 369h 1. 312

¢ 1. The strong Aids to emancipation. 4 xvi 313,6
2. The weak Aide to emancipation. P 371a 3
3. The medium Aids to emancipation. a

"IV, 7. The Aids to Penetration. vv. 35-36.

" @) (In its next section the Sutra) recommends the
waya in which those who are on the stage of Heat make
. all beings into an object (of their thoughts): their thoughts
@ . are described {first of all) as even (friendly, well-disposed,
£ free from aversion, free from harm; and then) as tenfold

{l'.usof.a.r as one regards all beings as if they were one’s
. mother, father, brother, sister, son, daughter, friend, rela-
8 _tive, kinsman or maternal relative).

& b) (The Bodhisattva) has come to the Summits when
he himself desists from (all} evil, stands (himself in the
© progressive path which comsists in) giving, ete., and also
: cnjoins those (practices) on others, proclaims their praises
. {to them), and makes them conform (to them).
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¢) And so (he comes to the stage of steadfast) Pa-
tience when he establishes both himself and others in the
cognition of the (four holy) Truths,

d) and likewise onme should understand the Highes:
(mundane) dharmas (as reached) when (he himself) matures :
all beings, (and incites others to do the same),

IV 7. P373a 4-37Ta 1. A4 xvi 321-322.

IV, 8. The host of irreversible Bodhisetwas. vv. 38-59.

The host of irreversible Bodhisattvas (consists of Bodhi-,
sattvas who) proceed successively 1. on the Aids to Pene-
tration, 2. on the path of vision, 3. on the path of repeated
meditational development.

IV 8. P 377a 1. The marks of irreversibility in general. =
A xvii 323.

IV, 8,1. The marks of irreversibility on. the level of the Aids
to Penetration. (vv. 39-43). - ;
The marks of the irreversibility of him who stamls on”
the Aids to Penetration are said to be twenty, by way -
of the tokens which begin with the turning away from
the skandhas. (These tokens are as follows): '
a) Heat.
1. The turning away from the skandhas (to the Such-
ness which is their true reality), 5
2. the extinction of doubt (which is shown by the
emergence of unwavering faith),
3. the extinction of the (eight kinds of) inauspicions
rebirth; :
4, he himself stands firm in what is wholesome, and -
. he enjoins it also on others; '
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5. (the - practice of the perfections), giving, ete., is
‘> based on (the identification of onesclf with) others;

o - 6. (he feels} mo hesitavion about the meening {of the
- dharma) even whete it iz deep;

7. he iz friendly (whenever ke acts with) his body,
{voice or miad);

8. he docs not meet with any of the five hindrances;
-9 he loses all tatent biss (towards ignorance aad other
y evil states),

. . 1t {he acquires constant) mindfulness and seli-possession,

" 1L (he has clean habits), (wears a) clean robe, ete,

b) Summits,
, 12. The (86.000 families of) worms cannot spring up
_in his hody;
13. (there is) no crookedness in his heart,
" 14, he has taken upon himsell the {12) ascetic practices,
15. {his mind knows) aot (the states which arc hostile
to the perfections), like meanness, ete.;
16, he moves towards a junction (with perfect wisdom,
- which is not in conflict) with the true nature of Dharmas;
17. he desires to go into the hells for the weal of the
world.
¢} Patience.

18. He cannot be led astray by others.

19, Whea Marn rccommends a wrong (or counterfeit)
path, he recognizes that *this is Mara [wl:o speaks} ’,

d) Mighest mundane dharmeas.

20. and, finally, he takes np the (progressive) practices

in which {everywhere) the Buddhas have rejoiced.

It is by these twenty tokens that {one can know that

a Bodhisattva) who is engaged in the practice of {the
degrees of) a) Heat, b) Summits, ¢) Patience, and d) Iii
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ghest (mundane) dharmas, does not turn back on full '
enlightenment. i

IV 8,11 P 37Ta 7. A xvii 323 11 P 3795 3. A4 326
2 323 12, 379 5 326
3 378 a 2. 324 13. b9 326
4 8 5. 324 14. 380a 4 3277,
5 b 1. 325 15. a6 327
6. b 6. 326 16. a8 321
7. 37%a 2. 326 17. b2 328
8 a 6. 326 18, b6 328
9, a . 326 19, 38Lb 6. 329
10. a 8. 326 20, 383a 3 330

IV, 82, The marks of irreversibility of one who stands on
the path of vision. (vv. 46-51). n
On the path of vision one should discern the marks of

a Bodhisattva's irreversibility in accordance with the (16).
moments, (defined by) the (patient) acceptance of the -
cognition (of dharma) (etc. as at II 4). The tokens of -
irreversibility of the wise who stand on the path of vision
are (in accordance with) the 16 moments, as follows: °
1. revulsion from (the habit of forming) a notion of

the skandhas (as separate entities which have actually
been produced); i
2. firmness of the thought (by which he aspires for
supreme enlightenment, which he continues to regard as °
worth winning, although it is like space, and his self has *
no place in it);
3. the turning away from (thoughts which aspire

for) the two inferior vehicles (of the Disciples and Pra-
tyekabuddhas),
“4. the mastery over the limbs of the (four) trances
(and the four formless attainments) (which consists in
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that he can enter into those states of meditative trance,
but does not allow his future rebirth to be determined by
them, with the result that he is rcborn in the world of
_ sense-desire, and not in the world of form or of formless-
' ness).

5. He is light in body and mind,

6. circumspect in the use of pleasant things (which
" he possesses and enjoys without caring for them, without
agerness or attachment).

A 7. at all times (in all his lives) he leads a chaste
 life,

8. he is pure in the manner of earning his livelilood,
and provides for it in the right way).

9. He avoids to dwell on, or to be occupied or pre-
occuplecl with the (5) skandhas, (18 elements, 12 sense-
fields, which he regards as all equally empty).

" 10. with the (possible) obstacles (to his attainment
_ of emancipation, which have all lost their power to harm
" him), '

11. with (the varied multiplicity of) his equipment
~ (for enlightenment, in view of the fact that he has under-
stood the faults of discrimination),

12, with battles (killers and their victims, hostile
states and antidotes, because he has abandoned the diffe-
ence between subject and object; and in consequence he
reaches a fourfold cessation of his karma-result; i.e. the
cessation) 1) of his faculties, (2) of the subjective basis of
. the faculties, 3) of the objective range of the faculties,
“and 4) of the settling down in the notion of self);

. 13. with meanness (immorality, and the other states
. hostile to the six perfections).

14, He does not grasp at even the least dharma,

[69]
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15, (he roaches) certainty ahout his own stage, and
stands fizmly on the triad of the levels (which ig etsen-
tially the same as the triple cmniscience); .

16. he renoumces even his life for the eake of the |
Dharma {which consists in the knowledge of all meodes,
o et

IV 821, P 38lb 1. A xvii 3316 9. P 386

34
334 ©.

b1 A4 334 .

2, @b e 331,25 30. b6

(S th 40, Ad ch. 50) 1. . b7

3, P38l A 332 12. b8
4. b1 332 13, 387ad. - 335
5 - 3854 4. 332 14. b 4. 336

6. b2 332 15. 1884 9. 337

7. b7, 333 6, b 3. 338 °
TR 386a 3. 233 o :

IV.8, 3. The marks of irreversibility of ome who stands on '
the pash of development. vv. 52-50,
IV, 83 A. The depth of the path of development. -
1) Deep is the path of development, 2) Tts depth is |
(due to its being) emptiness, (the signless, the wishless, the |
uneffected, non-production, no-birth, non-existence, dispas-
sion, cessation, Nirvana, departure). 3} This depth (which
- consists in emptiness, etc.) is free from the two extremes
of attribution and negation, {because the skandbas arc
Dot in emptiness, cte., and yet emptiness, etc. is not other '
than they).
IV, 8.3 B. The distinctive fealures of the path of develop-
ment.
The path of development {consists of) repeated reflece -
tions, assessments and meditations (about the perfection |
of wisdom) (successively) on the Aids to Penetration, on
the path of vision, on the path of development itsell.

[}
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IV, 8,3 C. Nine degress of the path of development.

By way of making a continuous series (the Sutra) con-
siders (the path of development) as ninefold in kind, (by
distinguishing three degrees each of) weak, medium and
strong, and in addition it distinguishes (another serics of
nine, with regard to the hostile states arising from false
discrimination, which are considered as very) weak, etc.
{and in each case the strength of the path is inversely
proportionate to that of the hostile state).
1V, 8,3 D. The mark of enlightenment.

The descriptions (of |the merit accumulated by a Bodhi-
sattva who practises this ninefold path of development)
as incaleulable (immeasurable and measureless) are from
the standpoint of ultimate reality not adequate. In a
conventional sense, (however), they are admitted as proper
outpourings of the Sages's pity (which bring great fruits
in the minds of ordinary people}. (The accumulation of
merit produced by the path of development) is an entity
which cannot (in its -ultimate reality) be expressed in
words, and (the attribution of) growth (to the antidotes)
and of diminution (to the hoesile states) is not tenable
(in respect of such an entity). One speaks of (a path of)
meditational development, - but there is nothing (by way
of the nine kinds of things born from false discrimination)
which is left behind, and there is nothing (by way of the
nine kinds of states born of the path) which is built up.
But it is like enlightenment that this (path of develop-
ment) accomplishes the desired aim (and all the merit
gained should be dedicated to enlightenment). Andenlight-
enment has Suchness for its mark, and so should also the
mark of this (path of development) be understood.

IV, B3 E. The eightfold depth of the patl of develognent.
[71]
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(The attainment of full) enlightenment is not joined
to the mind which (produccd) the first (thought of enlight-
enment), nor to (the ome which produces) the last one.
The true nature of dharma (should be understood) in
accordance with the simile of a lamp (the wick has not
been burned by the first incidence of the flame, or by
the last one, and it is also not burned without them, and
yet the wick has been burned up). (It then reveals itself
as) deep in eight ways. The depth lies in:

1. its (mode of) production, (in that it is produced
not as a result of the consecutive moments of its deve-
lopment, and not independent of them, either);

2. its stopping, (in that, although they are in their
own nature unproduced, entities are stopped in the con-
ventional sense);

3. its Suchness, (which is hard to understand because
although not distinet from the skandhas, it must be rea- :
lized as a result of their removal);

4. the cognizable, (which is mere thaught, ncither
different nor not different from Suchness);

5. the cognition, (which is non-cognition, since Such-
ness can be seen only when it is not seen);

6. the practice (which is the absence of all practising),

7. its non-duality (which results from the absence of
ideas of sign and signless), and

8. the skill in means (by which he forsakes in a con-
ventional sense that which in ultimate reality cannot be *§
forsaken). 3

IV 83 4
1. Deep is the path of dr.velop- -
ment P390a 5 A xvii 341 -
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The depth of the path of de-
velopment '
The path of development is
freed from the two cxtrenres
of attribution and negation

The road to development
The road io development,
which coneiste of the Aids to
penetration, etc.

The threefold advantage

8,3 €. The distinction of {9, or 18)

10.
L

12,
13.

- 14,

kinds on tke path of develop-
mont.

. The diseximination is very

atrong

. The path (antidote) is very

weak

. The discrimination is me-

dium strong

. The path is moderately weak |
. The discrimination ia weakly

srong

. The petl is fuicly wenk

The discriminalivn js stron.
gly medium

. The path is weakly medinm

. The discrimination i3 moade-

yately medinm -

The path is moderately me-
dium )
The discrimination is weakly
weedivm

The patl: is sirongly vosdium
The disttimination e fairly
wenk

The path 35 weskly strong

(131

b 1.

39« 6.

0 b 6.

3914 B
39k 9

32k

3926 3.

342
343

A xvbi M3
-346
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15. The discrimination is mode-
rately medium b
16, The path is medium strong b
17. The discrimination is very
weak b 1.
18. The path is very atrong
IV 83 D. (The mark of enlighten-

ment). A xviii 3475
1, The implications of ‘incal- : -351:
culable *, ete. 3045 9.
2. The mark of the own-being )
of *incalculable , ete. 3954 3.

3. One raises a problem, and
explaing (theso terms) as out-
pourings of the Tathagata’s -
compassion 3954 8,
4. The problem raised by the
absence of growth and dimi-
nution in an inexpressible

entity 3958 2.
5. Its solution 3% e 3.
IV 83 E.
I. The simile of the lamp 397a 1. A4 xix 352
II. The eightfold depth. A xix 353
1. P 397b 4 5 P398a2 -356
o 7 6. 5
3. 398a1l T 5
4. 2 8. 8

1V, 9. The sameness of becoming and quietude. v. 60.

(After he has traversed the paths of a learner, the Bodhi. |
sattva now, seeing the identity of defilement and puri-
fication, becomes an adept, and requires no further train.
ing. The mark of the adept is now elucidated when the
Sutra states that a Bodhisattva knows that), because all
dharmas are like a drcam, becoming and quictude should

[4]
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1ot be constructed (as separate realms). The solution of

the (various) problems, concerning the non-existemce of
" karma, etc., (which are raised by this attitude, should: be
understood) as explained (in the Sutra).

IV 0. P 30Bb 7-400a B. The host of irreversible adepts.
A xix 356-361

IV, 10. The utmost purity of the Buddha-field. ~v. 0l.
The world of living beings is impure, (or imperfect,
<. because it knows hunger, etc.), and so is the world which
" forms the environment of living beings, (because it con-
. teins trceless deserts, cte.), The (twoelold) state of (per-
ect) purity of a Buddhafield (comes about) when (a
Bodhisattva) achieves the purity (of those two worlds,
by counteracting their imperfections through the supply
- of food, etc., and through creation of an all-round plea-
' gant environment).

© IV 10. P 4004 8-404b 5. Then: The story of the Canges god-
] dess: P 404 b 5-406 ¢ 5. 4 xix 361-365; 365-369.

- IV, 11. The skill in means. vv. 62-63,
(The Bodhisattva who employs skill in means to per-
.. fect his Buddha-field has for his) objective range (the
" three doors to freedom, ie. cmptiness, the signless and
the wishless, which he enters without realising their fruits).
 The endeavours (which constitute his) skill in means are
tenfold, ie,
1. he (victoriously) overcomes a multitude of enemics,
2. (he dwells) unsupported (by emptiness, cte., as a
bird in the sky, and yet he does not fall into the empti-
ness through leaving his Buddhadharmas incomplete);
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3. as (an archer with his arrow hits) what he intends

to hit (and can, by shooting up in quick succession one
arrow after another, prevent the first arrow from drop-
ping down until he wishes it to do so), (so the Bodhisattva
" continues to carry out his former vows, which promised
help to all heings). :
‘ 4. (His skill is) marked as uncommon (because it is §&

difficult to postpone emancipation in order not to abandon
* all beings),

5. it 1s without attachment (because all dharmas are
not apprehended), .

6. it is without a basis (because it contemplates the
door te freedom which is emptiness),

7. without sign (because no sign is apprehended),

8. without wishes for the future (because none are
apprehended);

9. (this skill is) the (specific) token (of irreversibility), -

10. (and) it is unlimited (in its objective range, because
it ranges over everything).

IV 1L P 4064 5. A xx 370

1. 407h 1. 371 6. P409b 4. A xx 376
2. 374 7 377
3. 408a 7. 375 8. 410q 9 377
4, 375 9 4108 7 379
5, 375 10. 3lle 0 380

178}
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V. THE FULL UNDERSTANDING AT ITS SUMMIT

Y, L Iiz charocteristic. v. 1.

The choracteristics of the Yoga which has reached the
Summits, (and which corresponds to the degree of Heat),
are considered in twelve ways, beginning with the f{act
that one looks uvpon all dharmas, evem in a dream, as
like a dream.

¥ L1. {4 Bodhizativa} conteraplates all dharmas (even in his
dreams) as shmilar to & dream. P 4124 1. A4 xx 380,

2. He does pot produce a thought of longing for the level of
the Disciples {or of the Pratyekabuddbas, or for anything

that Delougs 10 the triple world). P 4120 2. A 380

3. He has & vision of the Tathagata (preaching dharma).

P 4i2a 3. A 380

He ha2s a perception of the wonderworking powers of a

Buddba. P 41247, A 3.

5. He acpires to demonstrate the fact that {(all) dharmaa
are similor to & dream. P 412¢ 9. A4 381,

6. He is determined that his own Buddla-feld should
contzin none of the states of woe. P 4125 3. A 384

7. e successinlly appeases a conflegration in # city {or
villags) by 1ke sustaining power of the truthlul affe-
mation {of the fact that he posseasea the aitributes of
en irveversible Bodhipattva). A 382.

-8 e accomplishes a truthful utterance which induces
ghoses, Jiks Yakshag, ete., o go away {after they have
taken posecesion of a Luman, heiugy. P #130 44168 4,
4 xx 383-4.

¢

y
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{Ar this point Haribhadra inserts P 413 b 5-416b 4=
A xxi 385-395, as a section dealing with * Mara's deeds’.
These are divided into @) (deeds) arising from the assi- -
gnsation of a name (by which the irreversible Bodhisattva
shall be known as a Buddha), - weak, medium, strong;
b} (deeds) arising from (an irreversible Bodhisattva's mis.
conceptions about the) quality of detachment, — weak, -
medinm, strong). :
He advances courageously on his own initiative to the
higher knowledge, and tends the good friends. P 416 b 4.
A xxi 395, xxii 396,

He trains in perfect wisdom in all manners and ways.
P 417h 4. A xxii 398.

He does not settle down in anything. P417b6. A 398,
He comes near the enliphtenment of a2 Buddha. °
P 4l8a 6. A 400,

Their growth, v. 2.

The growth (corresponding to the degree of Summits),
consists of 16 points, which begin with the (description of
the) merit (which) all the people of Jambudvipa (and of
world-systems np to a great trichilicosm) (can gain) from
worshipping the Buddhas, and with which (the merit
derived from the perfcct.lon of wisdem) is compared in

many

Vo2l

2.

3.

Wa}’ﬁ

The growth of the merit (derived from the practice of
perfect wisdom) is superior to that which the beings
of Jambudvipa, ete., gain from honouring the Tatha-
gatas, ete. L 418 10. A xxii 401

In its distinctive own-being the growth consists of atten-
tions to the perfection of wisdom. P 419a 5. A 404
When one has gained the patient acceptance of what
foils to be produced, (one appreciutes) the fact that
the growth (in perfect wisdom) is pre-eminent (because
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therein no ene grows and mothing incresses). P 4195 3.
4 405,

. Tho growth iz comsidercd from the poiax of view that

it effers no bosia for the apprehension of the real exi-
stence of the persen whe wins calighteament, or of
the dharma which is known te the enlightened.
P 420k 6. 4 408, '

. The growth (in pexfect wisdomn) conaists essentially in

the {ineremeing) endowment with wholesome roots {whick
render the Bodhisattva) superior (to all other beings).
P423a 2. A xuii 410, 3 ch 46, Ad ch. 56.

. This growth {in wmerit) by itz own nature {induces) all

the Gods to {rovereatly) approach (the Bodhisativa).
P 4220 2. A4 xxili 114

The growtk {in perfeet wiedom also enables the Bodhi-
sattva) to overcoms all the Maras. P 422 52, 4 x=xiv 416,
The growth (in perleet wisdom) manifests iteell by the
fact that a Bodhisative lreats (all other Bodbisnutvas)
alike, Tevering them ae if they were the Teacher himself.
P 424% 3. A xxiv 422

. By its very natuze the growth (in perfect wisdom) con-

sists in the perfecily pure training in skill in means.
P 4254 4, A xxv 424, § ok 47. .44 ch. 57.

This growth is marked by the fact that one has become
one whe belongs to the clan of the Buddhas. P 4270 1.
A 428

It has for its sign (the aspiration for) the sttainment of
the froit of Buddbabood, P 4270 2. A 429

its nature consists in that 1l siates hestile o the por-
fections (i.e. meanness, immorality, ifl-will, laziness,
distvaction and stupidity) do =mot arizc in the thowght
{of 2 Bodhienttva). P 4270 6. 4 430,

(This item is omitted by Hrribhedra, P 427« § hast
There arisvs no thoupht pswocinted with the ckandls,
£1L), .

The growth (in perfect wisdom) comprehends {the
growth) of all the perfections, and (the growth in} the
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cognition. (of perfect wisdom) (pute 2 stop to the non
cognition, which is the source of all unwholesome dhar- "
mas). P 427b 2. A xxv 431 _

15. The growth (in perfect wisdom) implies the acquisi-
tion of all the accomplishments, (those of a Disciple as

well as those of a Buddha). P 427) 6. A 431.

+ 16. By its very nature it consists in being near to full
enlightenment. P 428a 9. 4 433.

V, 3. Firm position, v. 3.

The firm position (corresponding to.the degree of Pa
tience} is 50 called (because one has gained 1. a firm posi
tion in) the supreme fulfillement of the dharmas (charac. *
teristic) of the three kinds of omniscience, (and 2. a firm
position. with regard to) the nop-abandonment of the’
welfare of beings. - '

V3 P429al. A xxvi434. S ch. 48. Ad ch. 58.

V, 4. Complete stabilisation of throught. wv. 4.

(The Sutra then says that it is perhaps possible) to.
measure a Four-Continent world system, or a chiliocosm,
or a di-chiliocosm, or a tri-chiliocosm (by comparison with
a tip of straw), (but not the abundance of merit derived
from the thought of a Bodhisattva who rejoices at the
progressive spiritual achievements of a Bodhisattva). By .
this abundance of its merits has been proclaimed (this
complete stabilisation of thought, which corresponds te
the degree of Highest mundane dharmas, and which is

essentially) a state of meditative trance.
V4 PA429a 7. A4 xxvi 435,

Y, 5. The path of visien (at its summit).
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-V, Sa. The two discriminations of the object. v. 5. )
3“ The two (false) discriminations of the object cause
|- objects within their range to appear different from what
“ they are in reality. The one refers to worldly activity,
¥ the other to withdrawal from activity, and each should
i be known as consisting of nine (items).

"V, 5b. The two discriminations of the subject. vv. 6-7.
~ (The Sutra then) considers the two (false) discriminations
. ofthe subject. The onc regards beings (or persons) as (real)
substantial entities, :'i second as (merely) nominal entities,
i The first refers to the common people, the second to the
i saints, Each onc cousists of nine items. If the objective
eality (of objects) is not so (as it appears to the discrimi-
nating mind), then the two (discriminations) of the subject
"“cannot be considered as related to anything. Therefore
emptiness is their (true) mark, as far as the existence of
1the subject is concerned.

;’-‘V Se. The first false discrimination of the object. wv. 8.9.
- The (first) false discrimination of the object, which
Iefers to (the whole of) worldly activity, has been consid-
i-ered in nine ways, with regard to
~+ 1. its own-being (as the impossibility of understand-
mg an absolutely isolated object by an absolutely iso-
'*‘ latad subject),
2. the lineage (insofar as it is not possible to diseri-
‘minate between the level of a Disciple, that of a Pratye-
kabuddha, and that of a Bodhisattva who wishes to win
‘full enlightenment),
B 3. the progress (which leads to) full attainment (in-
;sofar as one cannot discriminate the different stages of a
‘path which, is just an illusory process);
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4. the fact that ome is not deceived about the object :
of cognition (which one sees as a mere illusory appearme,
like that of a reflected image),

5. the points to be shunned and antidotes (in that
one does not distinguish between what is dear and undear,
virtuous and faulty, to be given up or to be taken up),

6. one’s own (spiritual) achievements, (which are not f
apprehended), |

7. the (existence of a) doer {in view of the fact that
the Bodhisattva is no more an agent than a magical creation
of the Tathagata is),
8. the activity (of the agent, which has no separate §
reality), P =
9. the actions (of establishing all beings in Nirvana, [
through skill in means together with) their fruits, (insofar §
as the actions are performed as if by a machine, which §
makes no discriminations). §
V, 5d. The second discrimination of the ebject. wv, 10-12,

The (second) false discrimination (of the object) refer
to the alternative of withdrawal from activity, and arises
in the minds of the Disciples, etc. It is nine-fold, with :
regard to: ) ;

1. the deficiency in (spiritual) achievement which :
results when one allows becoming and quietude to fall F.
apart, (whercas the combination of wisdom and compassion §. -
should lead to a unification of Nirvana and the samsaric §
world); 1
2. the absence of the ass:stancc (given by the good .
friend and by skill in means, to him who makes such §
discriminations); g

3. the incompleteness of thc progress (which fails to' §
produce antidotes to all the coverings of the cognizable), §.
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4. the fact that onc goes for help (and instruction}
;-0 gutsiders (aud not to the Tathagata),
: 5. the fact that one goes back on the program (as
tIined in I, 6),

6. (that one is content) with a limited activity, {in-
sofar as one limits omeself to the removal of the covering
of the defilements);

7. the differentiation {of one’s spiritual achievernents,
by falsely distinguishing between the first fruit, cte),

B. the delusions about standing and setting out
{which result {rom one’s irability to forsake all the latent
tendencies to ignoranee),

9. the fact thet ome should pursue {the kneowledge
of all modes only} afterwards (shounid not be discrimi-

" mated).
¥, Se. The first false discrimination of the subject,
vv. 13-14,

The first (falee discrimination of) the subject {refors
. to the common people) {and assumes that the self, a2 a
sabject, is a real substantial entity. This assumpiion is
both steted and refuted from nine points of view). Tt
should be known with regard to

L. taking hold of and rejection (which are consid-
ered both as they actually are and as they conventionally
appear),

2. the {act of} artention {te perfect wisdom, which
iz in reality a non-astention),

3. the adherence 10 (different things which) heloug
to the wriple world, (in view of the fact that in the truc
pature of dharma such differences do mot exist),

4. the standing place {in view of the [act that emp-
tiness offers no standing place),
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‘5. (all inclinations towards) settling down (in existents -
and in non-existents) (which are replaced by the refusal
to settle down anywhere),

6. the concept of dharmas as (real) entities (which
should be given up), '

7. attachment (which is unsuitable with regard to -
the cognition of true reality),

8. (the differences between) the antldotes [whu'.h are
not in keeping with the identity of their development
everywhere),

.9. the impairment of his ability to go wherever he |
wishes to go (as the result of his having rightly under-
stood the true character of perfect wisdom). ;

Y, 5f. The second discrimination of the subject. vv. 13-16.

The second false discrimination of the subject (refers
to the holy persons, and assumes that the self, as _
a subject, is a conceptual entity. This assumption is %
both stated and refuted from nine points of view, ie) -
with regard to ;

1. the not going-forth according to the program 2
(which the Bodhisattva avoids), :

2. the accurate determination of what is the path
and what is not the path (which is impossible, as implying
a difference in attainments),

. 3. production and stopping, (which are non-existent),

- 4. the conjunction and dm]uncuon of (all) entities
(which is untenable),

5. the standing (on the skandhas, which is deveid
of a real support, as with a bird flying in the air); i

0. the destruction of the lineage (of the Hinayana, .
which takes place by the production of the thought of
enlightenment),
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7. the absence of striving (for enlightenment which
does not at all differ from anything else),
8. the absence of a cause (for enlightenment, in ulti-
* mate reality),
a 9. the absence of the apprehension of hostile forces
i (since mo dharma offers a basis for apprehension).
'V, 5g. Three reasons for the attainment of full enlighten-
‘ment. w. 17,
- (The path of vision is connected {with three reasons for
the attainment of full enlightenment (by others), i.e.)
« 1. (the establishment) of others in enlightenment (as
. & result of) the indication (of the path of vision, cte. to
: the;n};
: 2, with that (i.e. enlightenment) as cause (there ig)
the entrusting (of the perfection of wisdom to others),
3. and, when that (i.e. enlightenment) is uninterrup-
tedly attained, (it acts as) the causc (of abundant deve-
lopment of perfect wisdom), which is marked by an abun-
. dance of merit.
'V, 5h. The great enlightenment. v. 8.
One calls enlightenment the two cognitions of the ex-
- tinction of the taints (i.e. of the coverings of the defilements
“ and of the cognizable) and of their non-production (in the
- future).
5 ¥, 5i. The cognitions of extinction and of non-preduction.
Hvy. 19-21.
But these two should be cognized in due order through
. the absence of extinction and the non-existence of produc-
tion (in all dbarmas). Since the essential original nature
(of dharmas) is not {in reality ever) stopped, how could
(the force of) the path of vision extinguish that which has
been born by way of false diserimination, or how could
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it reach (a state of) non-genesis? That' (some) others
should teach on the one hand the existence of dharmas,
and on the other hand the (complete) extinction of the
covering from the cognizable on the part of the Teacher
(i.e. the Buddha), that surprises me (because the two .
teachings contradict each other). Nothing should be -
taken away from it (i.e. from emancipation), nothing should
be added to it. It should be seen in its true reality, One.
who sees the truly real as it truly is, he is liberated.
V, 5k. The accomplishment of the deuefopmmr of the six
perfections, v. 22, '
(What is further said about the perfections, i.e.) giving
etc., each one singly, and in their (36) mutual combina-
tions, that belongs to one single (of the 16) moments (of -
the path of vision), 